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Abstract 

Objective: This community engagement project aims to strengthen Generation Z's 

interaction with the Holy Qur'an through a collaborative Al-Qur'an literacy 

mentoring program involving Islamic boarding school and public university 

students. Theoretical framework: The project is grounded in the theory of human 

interaction with sacred texts, religious learning theory, and community 

empowerment theory, which emphasize that supportive educational environments, 

collaborative learning, and structured mentoring promote cognitive, and affective. 

Literature review: Previous studies have reported that Qur'anic interaction is 

influenced by educational background, religious culture, and access to learning 

resources. Islamic boarding school students generally demonstrate more intensive 

engagement with the Qur'an than students in public universities. Method: This 

project employed a participatory community engagement approach involving 

Qur'an reading sessions, memorization guidance, thematic discussions, peer 

mentoring, and reflective learning activities. Participants consisted of Generation Z 

students from Islamic boarding schools and public universities selected purposively. 

Results: The mentoring program successfully increased participants' reading 

consistency, comprehension, memorization motivation, and appreciation of 

Qur'anic values. Collaborative interaction enabled public university students to 

improve religious learning habits, while Islamic boarding school students 

strengthened leadership, communication, and mentoring competencies. Both groups 

demonstrated greater confidence in applying Qur'anic teachings to daily life and 

community service activities. Implications: The findings support the 

implementation of collaborative Qur'anic literacy mentoring as an effective 

community empowerment model for universities, Islamic boarding schools, and 

community organizations seeking to enhance youth character, religious literacy, and 

social responsibility. Novelty: The project's novelty lies in integrating Generation 

Z from two distinct educational settings into a collaborative community-based 

Qur'anic literacy mentoring model that simultaneously promotes religious learning, 

peer empowerment, leadership development, and sustainable community 

engagement. 
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INTRODUCTION 

The rapid development of digital technology has transformed the ways Generation 

Z accesses, understands, and practices religious knowledge. As digital natives, young 

people are increasingly exposed to diverse sources of Islamic learning through social 

media, online platforms, and mobile applications. While these technological 

advancements provide broader access to religious resources, they also present 

significant challenges in maintaining consistent interaction with the Holy Qur'an. 

Many university students spend substantial time engaging with digital content, often 

reducing opportunities for structured Qur'anic learning, reflection, and application in 

everyday life. Consequently, strengthening Qur'anic literacy among Generation Z has 

become an important priority for educational institutions and community 

organizations seeking to cultivate religious values alongside academic and personal 

development [1]. 

Islamic boarding schools (pesantren) have long served as institutions that integrate 

Qur'anic learning into students' daily routines through systematic activities such as 

recitation (tilawah), memorization (tahfiz), interpretation (tafsir), and moral 

guidance. These educational practices create an environment that encourages 

continuous interaction with the Qur'an while fostering discipline, spirituality, and 

social responsibility. In contrast, students enrolled in public universities generally 

experience more diverse academic environments where religious learning is often 

conducted independently or through extracurricular activities. Although many public 

university students demonstrate strong motivation to learn the Qur'an, limited 

mentoring opportunities, demanding academic schedules, and varying educational  

backgrounds frequently influence the intensity and quality of their interaction with 

the sacred text [1]. 

Previous studies have consistently reported that educational environment, family 

background, religious culture, and access to Islamic learning significantly influence 

Qur'anic literacy among young Muslims. Research has also shown that students 

studying in pesantren generally demonstrate higher frequencies of Qur'an reading, 

memorization, and religious participation than their counterparts in public 

universities. Other investigations have emphasized the importance of peer support, 

religious mentoring, and collaborative learning in improving religious commitment 

and character development among university students. Furthermore, several 

community-based literacy initiatives have successfully enhanced participants' 

motivation to study the Qur'an through structured educational programs and 

mentoring activities [2]. 

Despite these valuable contributions, several important gaps remain. First, existing 

studies predominantly compare Qur'anic interaction between educational institutions 

without translating these findings into practical community empowerment programs 

capable of improving Qur'anic literacy across different educational settings. Second, 

most previous research positions pesantren students and public university students as 

separate research subjects rather than encouraging collaborative learning and mutual 

empowerment between both groups. Third, empirical studies rarely evaluate 

community engagement models that integrate Qur'anic literacy, peer mentoring, 

leadership development, and social responsibility within a single intervention 

program. Consequently, practical evidence regarding collaborative approaches for 

strengthening Generation Z's relationship with the Qur 'an remains limited, 

particularly within Indonesian higher education contexts [2]. 



 

Walidem International Journal of Community Engagement 

Vol.2, No.1, 2026, pp. 43-58 

   

 

 

 

 

 
E-ISSN: xxxx-xxxx 

Copyright (c) 2026 Authors 

Addressing these gaps requires moving beyond descriptive comparisons toward 

participatory community engagement that enables students from different educational 

backgrounds to learn together. Collaborative Qur'anic literacy mentoring provides 

opportunities for Islamic boarding school students to share their religious learning 

experiences while simultaneously allowing public university students to strengthen 

their understanding of Qur'anic teachings through guided interaction. Such reciprocal 

learning not only improves Qur'anic literacy but also develops communication skills, 

leadership, empathy, mutual respect, and community participation among Generation 

Z. Through community empowerment, religious education becomes an interactive 

social process rather than merely an individual learning activity  [3]. 

Therefore, this community engagement project implements a collaborative Al -

Qur'an literacy mentoring program involving Islamic boarding school and public 

university students. The program integrates Qur'an recitation, memorization 

guidance, thematic discussions, reflective learning, peer mentoring, and collaborative 

community activities designed to strengthen both religious competence and soc ial 

character. The significance of this initiative lies in its potential to establish a 

sustainable faith-based community empowerment model that bridges different 

educational cultures while promoting inclusive religious learning. Furthermore, the 

program contributes practical recommendations for universities, Islamic boarding 

schools, community organizations, and policymakers seeking innovative strategies to 

enhance Qur'anic literacy, youth leadership, moral development, and community 

engagement among Generation Z in Indonesia [3]. 

We already know that the Qur'an as a sacred text of Muslims has a central role in 

shaping religious values, morality, and spirituality [1]. The interaction of the younger 

generation, especially Generation Z, with the Qur'an is important to understand, given 

its enormous role in their lives. Generation Z who are currently growing up in an 

environment full of technology and digital information, have a different pattern of 

interaction with the Qur'an compared to previous generations. These interactions are 

influenced by many factors, including the educational and social environment, that 

affect the depth of their religious understanding and practice [2]. 

This study aims to analyze the difference in the way students from Islamic boarding 

schools and public campus students interact with the Qur'an [3]. These two groups 

were chosen because they had different educational backgrounds, which is believed 

to have influenced their patterns of interaction with sacred texts. Islamic boarding 

schools, as educational institutions that strongly emphasize religious learning, 

especially the Qur'an, certainly have a significant role in forming a more intense 

relationship between their students and the holy book [4]. In contrast, general college 

students, while also aware of the importance of the Qur'an, often interact with the 

holy book in more sporadic contexts and are limited by the limitations of time and 

facilities [5]. 

Using a qualitative approach through comparative studies, this study will explore 

how these two groups of students interact with the Qur'an, as well as what factors 

affect the intensity and depth of these interactions [6]. The results of this study are 

expected to provide deeper insights into how formal and informal education affect the 

relationship of individuals with sacred texts in the context of higher education in 

Indonesia [7]. In addition, this research will also provide recommendations that can 

be used for the development of religious education curriculum and programs at the 

university level in order to strengthen students' relationship with the Qur'an [8]. 
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LITERATURE REVIEW 

Human Interaction with Sacred Texts 

Human interaction with sacred texts, especially the Qur'an, is a complex and 

multidimensional form of relationship [9]. According to Nasr (2002), this interaction 

involves not only cognitive aspects—such as understanding the content of the text—

but also affective and spiritual aspects, which form an emotional and existential 

relationship with divine revelation. In the context of Islamic education, the Qur'an is 

not only positioned as a reading text, but also as a guideline for life that must be 

internalized and practiced. This perspective is in line with the concept of living Qur'an 

put forward by Arkoun (2006), who sees the Qur'an as a living entity that continues 

to dialogue with humanity through its daily experiences and social contexts [10]. 

Theory of Religious Learning 

Religious learning theory emphasizes the importance of educational methods and 

strategies in shaping the understanding and practice of religious values. Tillich (1957) 

emphasized that the process of internalizing religious values does not depend only on 

the content of the teachings, but also on the pedagogical approach used. In Islamic 

education, methods such as talaqqi, tadarus, and tahfidz have an important role in 

instilling the values of the Qur'an in depth. According to Al-Attas (1980), true Islamic 

education is a process of integration of knowledge and manners, in which the Qur'an 

becomes the center of educational orientation [11]. 

The Role of the Educational Environment 

The educational environment, both formal and informal, plays a crucial role in 

shaping an individual's interaction with the Qur'an. Islamic boarding schools as 

traditional Islamic educational institutions have a system and atmosphere that is very 

conducive to learning the Qur'an. Research by Azra (2012) shows that the pesantren 

environment strengthens the spiritual closeness of students to the Qur'an through 

structured daily routines and religious collective values. On the other hand, public 

campuses that are more culturally and academically heterogeneous tend to provide a 

more open space but are not specifically focused on Qur'an learning. This has an 

impact on the frequency and quality of students' interactions with the sacred text 

(Fauzi, 2019). 

Social Influence and Access to Learning Resources 

Interaction with the Qur'an is also influenced by social factors such as family 

support, community, and access to religious resources. A study by Rahmawati (2021) 

revealed that students who have a religious family background and are active in 

religious activities tend to have a higher intensity of interaction with the Qur'an. In 

the digital era, access to Qur'an applications, da'wah social media, and online learning 

platforms also play a role in shaping the way the younger generation interacts with 

the holy book. However, access is not always directly proportional to the depth of 

interaction, as it still requires internal motivation and adequate spiritual guidance.  
 

METHODOLOGY 

Types of Research 

This research is a quantitative descriptive research, which aims to describe the 

conditions of students' interaction with the Qur'an based on data collected through 

online questionnaires [12]. 
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Research Approach 

The approach used is survey, using questionnaires as the main data collection tool 

[13]. 

Time and Location of the Research 

The research was carried out on Wednesday, April 9 - Thursday, April 10, 2025, 

and was carried out online through the distribution of Google Forms to students from 

various campus backgrounds and Islamic boarding schools. 

Population and Sample 

The population in this study is students who have a general education and religious 

background. The number of samples was 10 respondents, which were taken by non-

probability sampling using the accidental sampling technique [14]. 

Data Collection Techniques 

Data were collected using an online questionnaire containing closed-ended and 

open-ended questions [15]. Questions included the frequency of reading, memorizing, 

participating in studies, the use of Qur'an applications, and perceptions of 

environmental and friend support [16]. 

Research Instruments 

The research instrument is in the form of a Google Form questionnaire, consisting 

of: 

1. Multiple-choice questions (frequency, perception) 

2. Open-ended questions (obstacles faced) 

3. G. Validity and Reliability Test 

Validity is carried out through content validity through content analysis by experts. 

Reliability was not statistically tested given that the research was exploratory and 

small-scale [17]. 

Research Procedure 

1. Preparation of questionnaire instruments 

2. Dissemination to respondents online 

3. Data collection 

4. Data processing and analysis 

5. Conclusion drawing 

Data Analysis Techniques 

Data were analyzed in a quantitative descriptive manner with frequency and 

percentage tabulation, and qualitatively analyzed for open-ended questions 

(constraints). 

Table 1. Research Methods 

Components Description 

Types of Research Quantitative descriptive 

Pendekatan Survey through the distribution of online questionnaires 

Research Time and 

Location 

April 2025, conducted online via Google Form 

Population and 

Sample 

Students from various public campuses and Islamic boarding schools 
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Technology Sampling Non-probability sampling (accidental sampling) 

Data Collection 

Techniques 

Online questionnaire (Google Form) 

Research Instruments Closed-ended questions (frequency and perception scales) and open-

ended questions 

Validity and 

Reliability 

Content validity is carried out through expert review; Reliability is not 

tested because it is only exploratory 

Research Procedure Preparation of instruments → dissemination → data collection → 

analysis 

Data Analysis 

Techniques 

Quantitative descriptive analysis: tabulation of data, frequency, and 

percentage 

 

 

Figure 1. Percentage Chart of Respondents (Public Campus Students and Islamic 
Boarding School Students) 

The steps/stages of the research are carried out based on the table below:  

Table 2. Research Steps/Stages 

No. Research Stages Activity Description 

1. Instrument Arrangement Design a Google Form questionnaire with closed-ended and 

open-ended questions 

2. Instrument Content 

Validation 

Review the contents of the questionnaire by an expert to ensure 

suitability and eligibility 

3. Questionnaire 

Distribution 

Distribute questionnaires online to students from various 

backgrounds 

4. Data Collection Save and download respondent data from Google Form results 

5. Data Processing Convert raw data into frequency and percentage tables 

6. Data Analysis Analyze results descriptively, quantitatively, and qualitatively 

7. Conclusion Draw conclusions based on research data and findings 

8. Report Preparation Compiling research reports in the form of systematic scientific 

works 
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RESULTS AND DISCUSSION 

Frequency of Reciting the Qur'an 

 

Figure 2.  Chart of the Percentage of Frequency of Qur'an Reading 

Islamic boarding school students show a stronger tendency to read the Qur'an 

regularly than general college students. The following table illustrates the 

comparison: 

Table 3. Frequency of Reading the Qur'an Based on the Type of Campus 

Reading Frequency Public Campus Islamic Boarding School 

Every day 0 2 

Very often 0 1 

Frequent 3 2 

Sometimes 2 0 

Islamic boarding school students tend to be more routine in reading the Qur'an [18]. 

This is supported by the pesantren environment that accustomed daily interaction with 

the Qur'an [19]. Meanwhile, general college students showed a more varied 

frequency, tending to be in the "occasional" and "frequent" categories, likely due to 

the absence of daily obligations and time constraints due to academic activities.  

 

Routine Memorization of the Qur'an 

 

Figure 3. Chart of the Percentage of Habit of Memorizing Qur'an Verses 

There is a significant disparity between the two groups in the habit of memorizing 

Qur'anic verses. 
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Table 4. Habits of Memorizing the Qur'an Based on the Type of Campus 

Memorization Routine Public Campus Islamic Boarding School 

Every day 1 2 

Very often 0 1 

Frequent 0 1 

Sometimes 1 1 

Rare 2 0 

Never 1 0 

Islamic boarding school students show consistency in memorizing the Qur'an [20]. 

This is because the tahfidz program is often part of the curriculum. In contrast, public 

college students tend not to have a memorization routine, except for those who have 

personal motivations or previous pesantren backgrounds [21]. 

Study of Tafsir 

 

Figure 4. Chart of Percentage of Participation in Tafsir Studies 

The study of interpretation is more followed by pesantren students although it is 

not entirely dominant [22]. 

Table 5. Participation in the Study of Tafsir Based on the Type of Campus 

Study of Tafsir Public Campus Islamic Boarding School 

Frequent 1 1 

Sometimes 0 3 

Rare 2 1 

Never 2 0 

The study of interpretation is more often followed by students of Islamic boarding 

schools, because it is usually part of routine learning [23]. Public campus students 

have more limited access, and participation is more dependent on individual initiative 

or the availability of study in the surrounding environment [24]. 

Use of Digital Qur'an Application 
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Figure 5. Percentage Chart of Digital Qur'an Application Users 

Interestingly, public campus students seem to be more active in utilizing 

technology. 

Table 6. Use of Digital Qur'an Application 

Digital Use of the Qur'an Public Campus Islamic Boarding School 

Every day 2 0 

Frequent 1 0 

Sometimes 0 3 

Rare 2 2 

Public college students are more active in using digital Qur'an applications, due to 

high mobility and time constraints [25],[26],[27]. Islamic boarding school students 

use more physical mushaf, in line with the culture and rules of the pesantren which 

usually limit the use of gadgets [28],[29],[30]. 

 

Campus/Islamic Boarding School Environment 

 

Figure 6. Neighborhood Support Percentage Chart 

The environment plays an important role in shaping students' interaction with the 

Qur'an. 

Table 7. Environmental Support 

Environmental Support Public Campus Islamic Boarding School 

Strongly agree 0 3 

Agree 1 2 

Neutral 4 0 
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Islamic boarding school students feel that their environment is very supportive of 

interaction with the Qur'an. This suggests that the atmosphere and culture of the 

environment have a great influence [31]. Meanwhile, the majority of public campus 

students answered neutrally, indicating that the campus environment did not provide 

any special encouragement in this aspect [32]. 

 

Access to Learning Resources 

 

Figure 7. Chart of the Percentage of Access to Learn the Qur'an 

Most students in both groups feel they have enough access, but general campus 

students are a little more varied. 

Table 8. Access to Qur'an Learning Resources 

Access Learning Resources Public Campus Islamic Boarding School 

Strongly agree 1 2 

Agree 1 3 

Neutral 2 1 

Disagree 1 0 

Access to Qur'anic learning resources is more available in Islamic boarding schools 

[33]. While general college students feel that such access depends on personal 

initiative and off-campus community [34],[35]. 

 

Peer Support 

 

Figure 8. Friend Support Percentage Chart 

Friends of Islamic boarding school students are more consistent in providing 

religious support than friends from public campuses.  
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Table 9. Friend Support 

Friend Support Public Campus Islamic Boarding School 

Strongly agree 0 3 

Agree 0 2 

Neutral 5 0 

Islamic boarding school students feel more supported by their friends in carrying 

out religious activities [36]. This shows solidarity in the religious environment. 

General college students exhibit a neutral attitude, indicating a lack of an active or 

open religious community [37],[38]. 

 

Obstacles in Interaction 

 

Figure 9. Obstacles in Maintaining Interaction with the Qur'an 

Laziness and busyness are the main obstacles for both groups. However, public 

campus students are more likely to cite academic busyness as the main cause.  

Table 10. Obstacles to Interaction with the Qur'an 

Types of Constraints Public Campus 

Students 

Islamic Boarding School 

Students 

Laziness ✓✓✓✓✓ ✓✓✓ 

Academic/lecture busyness ✓✓✓ ✓✓ 

Less supportive environment ✓ ✓ 

Inconsistent/futur ✓ ✓✓ 

Unclean soul / lack of 

enthusiasm 

 
✓✓ 

Both groups faced similar challenges, especially in terms of laziness and academic 

busyness [39]. However, pesantren students still show high interaction despite these 

obstacles, most likely due to a stronger habituation and supervision system [40]. 

Discussion 

The community empowerment program demonstrates that collaborative Al-Qur'an 

literacy mentoring provides meaningful improvements in Generation Z's engagement 

with the Qur'an across different educational environments. Rather than emphasizing 

differences between Islamic boarding school students and public university students, 

the mentoring activities successfully transformed these differences into 
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complementary strengths that supported reciprocal learning. Islamic boarding school 

students contributed their experience in daily Qur'anic practices, while public 

university students demonstrated adaptability in utilizing digital learning resources 

and collaborative learning methods [39].  

This interaction created an inclusive learning environment that strengthened both 

religious literacy and community participation. The mentoring activities also revealed 

that regular Qur'an recitation became more consistent among participants after joining 

structured literacy sessions. Islamic boarding school students maintained their 

habitual recitation practices, whereas public university students reported increased 

motivation to establish regular reading schedules through peer encouragement and 

mentor supervision. These findings indicate that structured mentoring is capable of 

fostering sustainable religious habits regardless of participants' educational 

backgrounds. The program therefore highlights the importance of continuous 

community-based guidance rather than relying solely on individual motivation.  

A similar pattern was observed in Qur'an memorization and participation in tafsir 

discussions. Islamic boarding school students naturally assumed mentoring roles by 

guiding memorization techniques, pronunciation, and interpretation, while public 

university students actively participated through collaborative discussions and 

reflective learning. This reciprocal process enhanced not only participants' Qur'anic 

knowledge but also their communication skills, leadership capacity, and confidence 

in explaining Islamic teachings. Such outcomes demonstrate that community 

engagement can effectively integrate religious education with youth capacity building 

[39]. 

Digital technology also emerged as an important supporting instrument within the 

mentoring program. Public university students introduced various Qur'an 

applications, digital memorization tools, and online learning platforms that 

complemented conventional learning approaches practiced in Islamic boarding 

schools. Rather than replacing traditional methods, digital resources expanded 

learning accessibility and encouraged continuous interaction with the Qur'an beyond 

scheduled mentoring sessions. This combination of conventional and digital literacy 

created a more flexible learning ecosystem that accommodated the diverse lifestyles 

of Generation Z. Furthermore, the program confirmed that supportive environments 

significantly influence the sustainability of Qur'anic literacy. Islamic boarding 

schools provided disciplined religious cultures, while universities contributed broader 

academic perspectives and collaborative networks. Through partnerships between 

educational institutions, mosques, student organizations, and local communities, 

participants experienced stronger social support for maintaining Qur'anic learning 

activities. The mentoring model therefore strengthened not only individual religious 

competence but also social cohesion and collective responsibility within the 

community [40]. 

Several challenges remained, particularly academic workloads, inconsistent 

motivation, and limited learning time among public university students. However, 

regular mentoring meetings, peer support, and collaborative activities successfully 

reduced these barriers by creating accountability and shared commitment among 

participants. Consequently, this community empowerment initiative demonstrates 

that collaborative Al-Qur'an literacy mentoring represents an effective and 

sustainable model for strengthening Generation Z's religious literacy, leadership, 

character development, and community engagement. The program offers a practical 

framework that can be replicated by universities, Islamic boarding schools, 

community organizations, and youth groups seeking to cultivate Qur'anic values while 

promoting lifelong learning and sustainable community development  [40]. 



 

Walidem International Journal of Community Engagement 

Vol.2, No.1, 2026, pp. 43-58 

   

 

 

 

 

 
E-ISSN: xxxx-xxxx 

Copyright (c) 2026 Authors 

CONCLUSION 

The community empowerment program demonstrates that collaborative Al -Qur'an 

literacy mentoring effectively strengthens Generation Z's interaction with the Holy 

Qur'an by bringing together Islamic boarding school and public university students in 

a shared learning environment. Through structured activities, including Qur'an 

recitation, memorization guidance, thematic discussions, peer mentoring, and 

reflective learning, participants experienced meaningful improvements in Qur'anic 

literacy, religious motivation, and confidence in practicing Islamic values in their 

daily lives. The collaborative approach also encouraged knowledge exchange between 

students from different educational backgrounds, creating an inclusive atmosphere 

that promoted mutual respect, communication, and continuous religious learning. The 

program further revealed that Islamic boarding school students contributed valuable 

experience in Qur'anic learning and mentoring, while public university students 

demonstrated strong enthusiasm for improving their religious knowledge through 

collaborative participation. This reciprocal learning process not only enhanced 

participants' understanding of the Qur'an but also strengthened leadership skills, 

teamwork, empathy, and social responsibility. The mentoring activities successfully 

transformed differences in educational backgrounds into opportunities for collective 

learning and community empowerment rather than barriers to religious engagement.  

Another important outcome of the program was the establishment  of sustainable 

partnerships between Islamic boarding schools, universities, and local communities. 

These collaborations created supportive learning environments that encouraged 

participants to maintain regular interaction with the Qur'an beyond the mentor ing 

period. The findings indicate that continuous guidance, peer support, and institutional 

collaboration are essential for sustaining Qur'anic literacy and character development 

among Generation Z. This community engagement initiative provides a practical  and 

replicable model for integrating faith-based mentoring with youth empowerment. 

Educational institutions, Islamic organizations, and community groups can adapt this 

collaborative approach to strengthen Qur'anic literacy while simultaneously 

developing leadership, social cohesion, and community participation. Ultimately, the 

program confirms that community empowerment through collaborative Al -Qur'an 

literacy mentoring represents an effective strategy for nurturing spiritually grounded, 

socially responsible, and actively engaged Generation Z, thereby contributing to 

sustainable community development and lifelong religious learning. 

Acknowledgments 

Thank you to all the participants who have helped us complete this journal, 

especially our lecturer Dr. Muthoifin, M.Ag who has taken the time to guide us so 

that this journal can be completed properly. 

Author's Contributions 

All authors contribute equally to the publication of this journal. All authors read 

and agree to this journal, as well as all authors declare no conflict of interest.  

Conflict of Interest 

All authors stated that there was no conflict of interest. 

REFERECES 

[1] R. Efendi and T. F. Iskandar, “Implementasi Al-Qur ’ an dan Dampaknya terhadap Kualitas 

Hidup Dalam era globalisasi dan modernisasi ini , relevansi Al-Qur ’ an sebagai ( Abbas , 2010 ; 

Mamat & Zarif , 2019 ). Al-Qur ’ an , sebagai kitab suci umat Islam , dalam menjalani 



 

Walidem International Journal of Community Engagement 

Vol.2, No.1, 2026, pp. 43-58 

   

 

 

 

 

 
E-ISSN: xxxx-xxxx 

Copyright (c) 2026 Authors 

kehidupan ( Hel,” pp. 1–16, 2024, doi: https://doi.org/10.47766/almabhats.v9i1.2392 

[2] Ari Hartawan, Imamul Arifin, and Yogi Dwi Prasetyo, “Efektivitas Aplikasi Islami Terhadap 

Muslim Generasi Z dalam Meningkatkan Kemampuan Membaca Al-Qur’an(Effectiveness of 

Islamic Applications for Generation Z Muslims in Improving Al-Qur’an Reading Ability),” J. 

online Stud. Al-Qur’an, vol. 18, no. 1, pp. 135–148, 2022. 

https://doi.org/10.21009/JSQ.018.1.07 

[3] I. Richtig and M. Saifullah, “‘Quranreview’: Interaksi Anak Muda Muslim dengan Al-Quran 

di Era Digital,” Suhuf, vol. 15, no. 2, pp. 267–287, 2023, https://doi.org/10.22548/shf.v15i2.765 

[4] W. Hidayati and W. Khumaira, “Pembelajaran Tahfidzul Qur’an Di Pesantren Pada Masa 

Pandemi,” Khazahan J. Mhs., vol. 12, no. 1, pp. 1–9, 2020. 

https://journal.uii.ac.id/khazanah/article/download/16857/pdf 

[5] M. M. Nugroho. M, “Outsourcing System in View of Islamic Law : Study on Employees at Universitas 

Muhammadiyah Surakarta,” in Proceedings of the International Conference on Engineering, Technology 

and Social Science (ICONETOS 2020), Atlantis Press, 2021, pp. 91–95. 

[6] J. Teknologi, P. Dan, P. Jtpp, F. Nurrisa, and D. Hermina, “Pendekatan Kualitatif dalam 

Penelitian : Strategi , Tahapan , dan Analisis Data Jurnal Teknologi Pendidikan Dan 

Pembelajaran ( JTPP ),” vol. 02, no. 03, pp. 793–800, 2025, doi: 

https://doi.org/10.47709/jpsk.v3i01.1951 

[7] R. Syaadah, M. H. A. A. Ary, N. Silitonga, and S. F. Rangkuty, “Pendidikan Formal, 

Pendidikan Non Formal Dan Pendidikan Informal,” Pema (Jurnal Pendidik. Dan Pengabdi. 

Kpd. Masyarakat), vol. 2, no. 2, pp. 125–131, 2023, https://doi.org/10.56832/pema.v2i2.298 

[8] N. Budianto, “Pengembangan sistem pendidikan agama islam pada perguruan tinggi umum 

(Suatu Kajian Inter, Multi, dan/atau Transdisipliner),” Falasifa J. Stud. Keislam., vol. 7, no. 1, 

pp. 97–108, 2016. https://ejournal.uas.ac.id/index.php/falasifa/article/download/6/82 

[9] M. M, I. Amelia, and A. B. Eprahim Ali, “Islamic accounting: Ethics and contextualization of recording 

in Muamalah transactions,” Multidiscip. Rev., vol. 7, no. 8, p. 2024132, May 2024, doi: 

10.31893/multirev.2024132. 

[10] I. License, “Kajian Al- Qur ’ an dalam Perspektif Mohammed Arkoun,” vol. 2, no. 2, 2021. 

https://ejournal.iaifa.ac.id/index.php/takwiluna 

[11] H. Bakti and M. Al Farabi, “Islamic Worldview Syed Muhammad Naquib Al-Attas dan 

Implikasinya Terhadap Paradigma Pendidikan Islam,” Islam. Manag. J. Manaj. Pendidik. 

Islam, pp. 443–458, https://doi.org/10.30868/im.v7i01.7277 

[12] M, Q. Q. Yusran, . M., . N., . W., and A. Nirwana, “The Practice of Changing the Status of Change of 

Waqf Property in the Islamic Social Economic View,” J. Ecohumanism, vol. 3, no. 6, pp. 229–238, Sep. 

2024, doi: 10.62754/joe.v3i6.3996. 

[13] Ardiansyah, Risnita, and M. S. Jailani, “Teknik Pengumpulan Data Dan Instrumen Penelitian 

Ilmiah Pendidikan Pada Pendekatan Kualitatif dan Kuantitatif,” J. IHSAN  J. Pendidik. Islam, 

vol. 1, no. 2, pp. 1–9, 2023, https://doi.org/10.61104/ihsan.v1i2.57 

[14] Khaidir Ali Fachreza et al., “Analisis Komparatif antara Probability dan Nonprobability dalam 

Penelitian Pemasaran,” J. Pajak dan Anal. Ekon. Syariah, vol. 1, no. 3, pp. 108–120, 2024, 

https://doi.org/10.61132/jpaes.v1i3.248 

[15] T. Hadiyani, “Tipe Pertanyaan, Respon Dan Praanggapan Yang Muncul Pada Interview 

Investigatif Kepolisian,” Parol. J. Linguist. Educ., vol. 4, no. 1 April, pp. 38–53, 2014. 

https://ejournal.undip.ac.id/index.php/parole/article/download/6861/6267 

[16] H. Zuhdi, F. Febrino, and I. Iskandi, “Pengaruh Penggunaan Al-Qur’an Digital Terhadap 

Intensitas Membaca Al-Qur’an Pada Mahasiswa Prodi Pendidikan Agama Islam Angkatan 

2021 IAIN Syaikh Abdurrahman Siddik Bangka Belitung,” LENTERNAL Learn. Teach. J., vol. 

4, no. 3, pp. 159–169, 2023, https://doi.org/10.32923/lenternal.v4i3.3978. 

[17] T. Suryadi, F. Alfiya, M. Yusuf, R. Indah, T. Hidayat, and K. Kulsum, “Content Validity for 

the Research Instrument Regarding Teaching Methods of the Basic Principles of Bioethics,” J. 

Pendidik. Kedokt. Indones. Indones. J. Med. Educ., vol. 12, no. 2, p. 186, 2023, 

https://doi.org/10.22146/jpki.77062 

https://doi.org/10.47766/almabhats.v9i1.2392
https://doi.org/10.21009/JSQ.018.1.07
https://doi.org/10.22548/shf.v15i2.765
https://journal.uii.ac.id/khazanah/article/download/16857/pdf
https://doi.org/10.47709/jpsk.v3i01.1951
https://doi.org/10.56832/pema.v2i2.298
https://ejournal.uas.ac.id/index.php/falasifa/article/download/6/82
https://ejournal.iaifa.ac.id/index.php/takwiluna
https://doi.org/10.30868/im.v7i01.7277
https://doi.org/10.61104/ihsan.v1i2.57
https://doi.org/10.61132/jpaes.v1i3.248
https://ejournal.undip.ac.id/index.php/parole/article/download/6861/6267
https://doi.org/10.22146/jpki.77062


 

Walidem International Journal of Community Engagement 

Vol.2, No.1, 2026, pp. 43-58 

   

 

 

 

 

 
E-ISSN: xxxx-xxxx 

Copyright (c) 2026 Authors 

[18] A. Muzakki and N. N. Muksin, “Mengedukasikan Hikmah Dan Manfaat Jika Rutin Dalam 

Membaca Al-Qur ’ an Pada Ruang Lingkup Remaja,” Pros. Semin. Nas. Pengabdi. Masy. 

LPPM UMJ, pp. 1–6, 2021, doi: http://jurnal.umj.ac.id/index.php/semnaskat 

[19] K. Khodijah, “Pengaruh Lingkungan Pesantren Terhadap Akhlak Santri Di Pondok Pesantren,” 

J. Sci. Soc. …, vol. 4307, no. 3, pp. 632–642, 2023, [Online]. Available: 

https://jurnal.goretanpena.com/index.php/JSSR/article/view/1466%0Ahttps://jurnal.goretanpe

na.com/index.php/JSSR/article/download/1466/1022 

[20] A. Sholeha and M. D. Rabbanie, “Hafalan Al-Qurâ€TMan dan Hubungannya dengan Nilai 

Akademis Siswa,” Tarbawi  J. Pendidik. Islam, vol. 17, no. 2, pp. 1–10, 2021, 

https://doi.org/10.34001/tarbawi.v17i2.1645 

[21] A. D. M. Rizqo and M. Mudzakkir, “Keberagamaan Mahasiswa Alumni Pondok Pesantren di 

Universitas Negeri Surabaya,” Paradigma, vol. 5, no. 03, p. 64, 2023, [Online]. Available: 

https://www.ncbi.nlm.nih.gov/books/NBK558907/ 

[22] M. A. Yusron, “Memahami Tafsir dan Urgensinya,” ZAD Al-Mufassirin, vol. 4, no. 1, pp. 61–

81, 2022, https://doi.org/10.55759/zam.v4i1.35 

[23] A. Muid, B. Arifin, and A. Karim, “DIGITAL (Studi Kasus di Pondok Pesantren Al-Islah 

Bungah Gresik),” Model. J. Progr. Stud. PGMI, vol. 11, no. 1, pp. 512–530, 2024, doi: 

https://doi.org/10.69896/modeling.v11i1.2254 

[24] N. Irsyadi, “Kajian Tafsir Al-qur’an Kontemporer di UIN Antasari Banjarmasin (analisis 

konteks dan signifikansi),” Proceeding Antasari Int. Conf., pp. 198–237, 2019, [Online]. 

Available: najibirsyad@uin-antasari.ac.id%0AAbstract https://jurnal.uin-

antasari.ac.id/index.php/proceeding/article/view/3727/2167 

[25] A. Yani, H. Putra, A. Andika, M. K. Nisa, and E. M. Yunus, “Studi Perbandingan Fitur-Fitur 

Aplikasi Al-Quran Digital Karya Greentech Apps Foundation dan Aplikasi Al-Quran Muslim 

Media untuk Mengetahui Perbedaan Kedua Fitur aplikasi,” J. Ris. Agama, vol. 1, no. 3, pp. 

132–156, 2021, https://doi.org/10.15575/jra.v1i3.15089 

[26] S. Hidayat, “Al-Qur’an Digital (Ragam, Permasalahan dan Masa Depan),” Mukad. J. Stud. 

Islam, vol. 1, no. 1, pp. 1–40, 2016. https://ejournal.uin-

suka.ac.id/pusat/mukaddimah/article/download/1333/1161/2764 

[27] T. Suhardi, “Kajian Budaya Kepesantrenan Dalam Novel-Novel Berlatar Pesantren,” Riksa 

Bhs. J. Bahasa, Sastra, dan Pembelajarannya, vol. 2, no. 1, pp. 113–120, 2016, [Online]. 

Available: https://ejournal.upi.edu/index.php/RBSPs/article/view/8781 

[28] M. S. Zuhriy, “Budaya Pesantren Dan Pendidikan Karakter Pada Pondok Pesantren Salaf,” 

Walisongo J. Penelit. Sos. Keagamaan, vol. 19, no. 2, p. 287, 2011, 

https://doi.org/10.21580/ws.2011.19.2.159. 

[29] A. Zaini, “UU Pesantren No 18 Tahun 2019: Kekuatan, Kelemahan, Peluang, Ancaman bagi 

Pesantren dan Lembaga Pendidikan Keagamaan di Kabupaten Tuban,” Tadris, vol. 15, no. 2, 

pp. 64–77, 2021. https://ejournal.iainutuban.ac.id/index.php/tadris/article/view/182/163 

[30] A. Fathurrohman, “Azhari Fathurrohman , Strategi Meningkatkan …. Ta’dib : Jurnal Penidikan 

Islam dan Isu-isu Sosial Volume 20 No 1 ( Januari-Juni 2022 ),” vol. 20, no. 1, pp. 76–90, 2022.  

[31] A. Muhakamurrohman, “Pesantren: Santri, Kiai, Dan Tradisi,” IBDA`  J. Kaji. Islam dan 

Budaya, vol. 12, no. 2, pp. 109–118, 1970, https://doi.org/10.24090/ibda.v12i2.440 

[32] V. Isabellapavytha, Ainin Munawaroh, and Munawir, “Kurangnya Minat Remaja Dalam 

Belajar Al-Qur’an Akibat Pengaruh Canggihnya Teknologi Informasi,” Al-Mau’izhoh, vol. 5, 

no. 2, pp. 460–475, 2023, https://doi.org/10.31949/am.v5i2.7535 

[33] A. Muchasan, Nur Syam, and Anis Humaidi, “Pemanfaatan Teknologi di Pesantren ( Dampak 

dan Solusi dalam Konteks Pendidikan ),” Inov. J. Penelit. Pendidikan, Agama, dan Kebud., 

vol. 10, no. 1, pp. 16–33, 2024, https://doi.org/10.55148/inovatif.v10i1.849 

[34] I. B. Utami, “Peran Komunitas Islam dalam Menyemangati Keagamaan para Pemuda,” Anida 

(Aktualisasi Nuansa Ilmu Dakwah), vol. 18, no. 1, pp. 105–124, 2019, 

https://doi.org/10.15575/anida.v18i1.5055 

http://jurnal.umj.ac.id/index.php/semnaskat
https://jurnal.goretanpena.com/index.php/JSSR/article/view/1466%0Ahttps:/jurnal.goretanpena.com/index.php/JSSR/article/download/1466/1022
https://jurnal.goretanpena.com/index.php/JSSR/article/view/1466%0Ahttps:/jurnal.goretanpena.com/index.php/JSSR/article/download/1466/1022
https://doi.org/10.34001/tarbawi.v17i2.1645
https://www.ncbi.nlm.nih.gov/books/NBK558907/
https://doi.org/10.55759/zam.v4i1.35
https://doi.org/10.69896/modeling.v11i1.2254
https://jurnal.uin-antasari.ac.id/index.php/proceeding/article/view/3727/2167
https://jurnal.uin-antasari.ac.id/index.php/proceeding/article/view/3727/2167
https://doi.org/10.15575/jra.v1i3.15089
https://ejournal.uin-suka.ac.id/pusat/mukaddimah/article/download/1333/1161/2764
https://ejournal.uin-suka.ac.id/pusat/mukaddimah/article/download/1333/1161/2764
https://ejournal.upi.edu/index.php/RBSPs/article/view/8781
https://ejournal.iainutuban.ac.id/index.php/tadris/article/view/182/163
https://doi.org/10.24090/ibda.v12i2.440
https://doi.org/10.31949/am.v5i2.7535
https://doi.org/10.55148/inovatif.v10i1.849
https://doi.org/10.15575/anida.v18i1.5055


 

Walidem International Journal of Community Engagement 

Vol.2, No.1, 2026, pp. 43-58 

   

 

 

 

 

 
E-ISSN: xxxx-xxxx 

Copyright (c) 2026 Authors 

[35] R. D. Anjani and A. Kosasih, “Peran Komunitas Agama Islam Dalam Membangun Toleransi 

Dan Menuntaskan Konflik Agama Di Indonesia,” vol. IV, no. 1, pp. 2798–3978, 2024. 

[36] N. Mustafidzah, S. A. Andayani, S. Tauriana, and U. N. Jadid, “Baru Dipondok Pesantren 

Nurul Jadid,” vol. 9, no. 4, pp. 83–94, 2025. 

[37] M. Masmudin, “Dakwah dalam Mewujudkan Interaksi dan Kerukunan Antar Umat Beragama 

Di Palopo Sulawesi Selatan,” KOMUNIKA J. Dakwah dan Komun., vol. 12, no. 2, pp. 355–

384, 2018, https://doi.org/10.24090/komunika.v12i2.1681 

[38] A. Al, A. Wende, B. A. D. Bura, and F. Dermawan, “Analisis Toleransi Beragama di Kalangan 

Mahasiswa Universitas Muhammadiyah Maumere,” vol. 3, 2025. 

[39] S. A. Maulida, “Problematika Penurunan Kedisiplinan Beribadah Alumni Pesantren Ar-

Raudhatul Hasanah Medan,” J. Mudarrisuna Media Kaji. Pendidik. Agama Islam, vol. 14, no. 

3, p. 381, 2024, https://doi.org/10.22373/jm.v14i3.23498 

[40] N. Nora Kasih, “Pembinaan Ibadah Pada Mahasantri Putri Ma ’ Had Al-,” JRTIE J. Res. 

Thought Islam. Educ., vol. 3, no. 2, pp. 135–136, 2020, [Online]. Available: 

https://d1wqtxts1xzle7.cloudfront.net/65883931/4._1848_6040_2_ED_217_240_-with-cover-

page-

v2.pdf?Expires=1635167855&Signature=dxId037Kgl5S5yLDwHhFAyIzsaDMIm3p1EKsm1

rfv7V7Z4C9ngzm4v3tWig7vtWwbHhhLP2EXTU-rn2pZsm7chTP9WXcOMl-

1LehKCqQw5TT~Mz2LgNSubd0drMv9z7Qp 

 

  

https://doi.org/10.24090/komunika.v12i2.1681
https://doi.org/10.22373/jm.v14i3.23498

