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Abstract 

Objective: This study aims to analyze strategic frameworks for developing a future-oriented 

Islamic civilization in two Muslim-majority Southeast Asian countries: Indonesia and Brunei 

Darussalam. The primary objective is to identify both the supporting and inhibiting factors 

and to propose constructive and contextually relevant approaches to shaping a competitive, 

just, and sustainable Islamic civilization. Theoretical framework: The theoretical 

framework of this study draws from the concepts of Islamic civilization (ḥaḍārah 

Islāmiyyah), maqāṣid al-sharīʿah, and sociopolitical integration in Islamic governance. 

Literature review: The literature review includes works on Islamic renewal, moderate Islam 

(Islam wasathi), and Southeast Asian Islamic thought, highlighting prior research on 

Indonesia’s pluralistic religious landscape and Brunei’s state-centric Islamic model. 

Methods: This research employs a qualitative-descriptive method with a library research 

approach and comparative analysis. Data were collected from official government 

documents, scholarly journals, authoritative books, and international reports. Thematic 

analysis was applied to compare the socio-political and religious dynamics of Islamic 

civilization development in Indonesia and Brunei Darussalam. Result: Findings indicate that 

Indonesia demonstrates strengths in pluralism and civil society participation through mass 

organizations such as Nahdlatul Ulama and Muhammadiyah, promoting moderate and 

inclusive Islamic values. In contrast, Brunei exemplifies a centralized model of Islamic 

governance rooted in the Malay Islamic Monarchy (MIB) ideology, ensuring consistency in 

state-Islam integration. Both countries share common challenges including radicalism, 

weakened youth identity, and the pressures of global secular trends. Implications: The 

study’s implications highlight the need for regional collaboration in Islamic education and 

Shariah-based economic initiatives. Novelty: The novelty of this research lies in its strategic 

formulation of a civilizational framework that combines spiritual, structural, and 

technological dimensions, rooted in moderate Islamic values. This integrated model serves as 

a roadmap for sustainable Islamic civilization in the modern world. 

Keywords: islamic civilization, southeast asia, moderate islam, strategic development, 

comparative study. 
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INTRODUCTION 

In recent decades, the issue of building a future Islamic civilization has gained serious 

attention among scholars, Muslim intellectuals, and policymakers, particularly in the 

Southeast Asian region. Indonesia and Brunei Darussalam, as two Muslim-majority 

countries, hold strategic potential in shaping a modern, inclusive, and sustainable Islamic 

civilization. Indonesia is known for its cultural diversity, dynamic democracy, and moderate 

approach to Islam, while Brunei Darussalam is characterized by a stable Islamic monarchy 

and formal implementation of Shariah law. Both nations possess unique characteristics that 

can complement each other in formulating a shared vision for the future of Islamic 

civilization [1], [2]. 

However, previous studies have tended to focus more on internal aspects of each country, 

such as Islamic education, Shariah implementation, or the role of religious institutions in 

national development. There is still a lack of comparative studies that deeply examine how 

these two countries can jointly contribute to building a global Islamic civilization that is 

contextualized to modern challenges such as globalization, moral crises, and digital 

transformation [1], [2]. 

This study seeks to fill that gap by exploring how the strategies, policies, and Islamic 

values developed in Indonesia and Brunei Darussalam can mutually strengthen efforts to 

construct a future-oriented Islamic civilization. By examining various dimensions such as 

education, culture, politics, and Islamic spirituality, this research aims to contribute both 

theoretically and practically to the discourse on Islamic civilization-building — not only at 

the local or national level but also with global significance. Identifying this research gap is 

crucial for developing a collaborative model rooted in the values of Islam as a mercy to all 

creation (rahmatan lil ‘alamin) while positioning Southeast Asia as a vital center for the 

advancement of Islamic civilization in the future [3]–[5]. 

Islamic civilization is the peak of the achievements of Muslims in various aspects of life, 

both spiritual, social, political, economic, and educational. In globalization and the ever-

growing digital era, Muslims need to rebuild a civilization that is rooted in Islamic values but 

remains adaptive to the times. Indonesia and Brunei Darussalam as two Muslim-majority 

countries in Southeast Asia have a strategic role in the development of future Islamic 

civilization. Both have unique histories, cultural strengths, and religious systems that can be a 

solid foundation for building a progressive and sustainable Islamic civilization [3]–[5].  

Islamic civilization has become a milestone that shows the glory of Muslims in various 

aspects of life, ranging from science, economics, and politics, to art and culture. However, in 

the flow of globalization and rapid technological advances, Muslims face great challenges in 

maintaining Islamic values while adapting to the changing times. In this context, building a 

future Islamic civilization is a strategic need that is not only spiritual but also social and 

intellectual [3]–[5]. 

Indonesia and Brunei Darussalam as two Muslim-majority countries in Southeast Asia 

have a strategic position in pioneering the revival of an inclusive, moderate, and competitive 

modern Islamic civilization. Indonesia, with its cultural diversity and the strength of Islamic 

organizations, and Brunei with the systematic application of Islamic sharia through the 

concept of Malay Islamic Monarchy (MIB), offer two different but complementary models 

[4], [6], [7]. 

This theme is important to study because the future Islamic civilization must be built not 

only through a religious approach, but also by building educational, economic, and 

leadership systems that are relevant to the challenges of the 21st century. In addition, issues 

such as the identity crisis of the young generation of Muslims, radicalism, and social 

inequality require a collective effort in formulating strategic steps for the advancement of 

Muslims globally, starting from the Southeast Asian region [8], [9]. 
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The construction of a future Islamic civilization is a strategic issue that is becoming 

increasingly relevant in the face of global dynamics marked by moral crises, environmental 

degradation, and social and economic inequality. In the context of Southeast Asia, Indonesia 

and Brunei Darussalam occupy a unique and strategic position in the effort to build a 

sustainable, inclusive, and contemporary Islamic civilization. Indonesia, the country with the 

largest Muslim population in the world, and Brunei Darussalam, as an Islamic monarchy that 

formally implements Islamic values in its governance system, offer two distinct yet 

complementary models that contribute significantly to the development of a future Islamic 

civilization. Therefore, the research theme "Building a Future Islamic Civilization in 

Indonesia and Brunei Darussalam" is not only timely but also highly original [10], [11]. 

The significance of this theme lies in its potential to provide Islamic-based solutions to the 

complex challenges of the modern world. The Muslim world today is facing the pressures of 

globalization, secularization, technological disruption, and identity conflicts. In response, 

there is a need to construct a new paradigm of Islamic civilization that is not merely nostalgic 

about the past but is future-oriented—rooted in maqashid shariah, social justice, and the 

advancement of science and technology. Both Indonesia and Brunei Darussalam possess 

great potential to model a contemporary Islamic civilization that is not exclusive but capable 

of engaging constructively with global systems to realize universal well-being [12], [13]. 

Moreover, this research emphasizes the importance of an integrative approach that aligns 

Islamic values with the unique socio-political institutions of each country. In Indonesia, the 

tradition of Islam intertwined with local culture and religious diversity forms a solid 

foundation for building a tolerant and democratic civilization. Meanwhile, Brunei 

Darussalam, with its Islamic monarchy, offers an authentic perspective on how Islamic 

values can be systematically embedded in law, education, and governance. A comparative 

study of these two nations will produce new insights that have yet to be widely explored in 

contemporary academic literature [14], [15]. 

In terms of originality, this research offers a distinct approach compared to previous 

studies, which tend to be partial and focused solely on theological or historical aspects. This 

theme employs a multidisciplinary framework—combining Islamic thought, civilizational 

studies, politics, education, and technology—to provide a holistic view of how an Islamic 

civilization can be built practically and measurably in the modern era. Furthermore, there is a 

significant gap in comparative studies examining the civilizational development efforts 

between Indonesia and Brunei Darussalam both conceptually and practically. This research 

aims to fill that gap and enrich the body of contemporary Islamic scholarship by highlighting 

civilizational models originating from the Muslim world in Southeast Asia [16]. 

Thus, this research is not only academically significant but also holds practical 

implications for formulating policies, educational strategies, and community development 

models based on Islamic principles. More importantly, it represents a meaningful 

contribution to the global effort of building a more just, peaceful, and dignified world, with 

Islamic values serving as the foundational pillars of future civilization. Indonesia and Brunei 

Darussalam, with their distinct strengths and internal dynamics, have the potential to become 

pioneers in this noble endeavor [17]–[19]. 

LITERATURE REVIEW 

The discourse on Islamic civilization has evolved significantly over time, shifting from 

historical retrospectives to forward-looking frameworks that address modern-day realities. 

Scholars and thinkers have long examined the golden age of Islamic civilization, focusing on 

intellectual advancements, governance, education, and cultural achievements. However, 

recent literature has shifted toward envisioning a future-oriented Islamic civilization that 

harmonizes traditional Islamic values with contemporary global developments. In this 

context, the role of Southeast Asian countries, particularly Indonesia and Brunei Darussalam, 

is gaining increasing academic attention [20]–[22]. 
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Indonesia represents a unique case study due to its pluralistic society, democratic political 

system, and efforts to promote moderate Islam. Various studies have emphasized the 

importance of Indonesia’s approach to Islamic education, interfaith dialogue, and civil 

society in supporting a peaceful and progressive Muslim-majority nation. Islamic 

organizations, pesantren (Islamic boarding schools), and higher education institutions are 

often seen as the backbone of Indonesia’s contribution to the evolution of Islamic 

civilization. The country’s ability to maintain religious harmony while embracing democratic 

ideals is often cited as a model for balancing Islamic principles with modern governance 

[23]. 

On the other hand, Brunei Darussalam presents a different yet complementary model. As 

an Islamic monarchy, Brunei has institutionalized Islamic values within its legal and 

administrative systems, including the implementation of the Syariah Penal Code. Literature 

on Brunei often highlights its emphasis on Islamic governance, moral leadership, and the 

integration of religion in state affairs. Educational and religious institutions in Brunei are 

deeply intertwined with state policies, ensuring the preservation of Islamic identity and 

heritage. This top-down approach to Islamic civilization development contrasts with 

Indonesia’s bottom-up model, creating an opportunity for comparative analysis [24], [25]. 

While much of the existing literature explores each country independently, there is limited 

scholarly work that places Indonesia and Brunei Darussalam in a shared analytical 

framework. This gap presents a crucial opportunity for a deeper exploration of how both 

countries can contribute collaboratively to the construction of a future Islamic civilization. 

Combining Indonesia’s grassroots Islamic dynamism with Brunei’s state-driven Islamic 

governance could offer new paradigms for Islamic development that are both adaptable and 

sustainable [26]–[28]. 

Additionally, the literature on future Islamic civilization increasingly emphasizes the need 

for integration between spiritual values and technological innovation. The Fourth Industrial 

Revolution, climate change, and global inequalities have pushed Islamic scholars to 

reconsider how Islamic teachings can address these global challenges. Concepts such as 

maqashid shariah (objectives of Islamic law), rahmatan lil ‘alamin (mercy to all creation), 

and ethical leadership are frequently revisited in contemporary writings as core elements for 

future Islamic civilization-building. However, these concepts often lack contextual 

application in the modern state, and empirical research on how they are implemented in 

countries like Indonesia and Brunei remains scarce [29]. 

Moreover, discussions on Islamic civilization are increasingly intersecting with themes of 

sustainability, education reform, economic justice, digital ethics, and gender equality. These 

topics are reshaping the traditional understanding of civilization from a static cultural legacy 

to a dynamic process of societal development. However, the regional focus of most literature 

tends to center on the Middle East, with insufficient attention given to Southeast Asia's 

unique contributions and innovations [30]. 

In summary, while there is a rich body of literature on Islamic civilization, research that 

specifically compares and analyzes Indonesia and Brunei Darussalam’s roles in building a 

future Islamic civilization remains limited. This provides an important niche for further 

academic inquiry. A comprehensive study of these two nations—grounded in contemporary 

socio-political realities, educational frameworks, and cultural contexts—could pave the way 

for new insights into how Islamic values can shape a just, forward-thinking, and inclusive 

civilization in the 21st century [31], [32]. 
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Table 1. Indonesia and Brunei Darussalam in the Discourse on Future Islamic 
Civilization 

Aspect Indonesia Brunei Darussalam Remarks 

Governance Model Democratic, pluralistic Islamic monarchy Bottom-up vs. top-

down approach 

Islamic 

Implementation 

Moderate Islam through 

civil society and 

education 

Institutionalized Islam 

via State Policies and 

Syariah Law 

Contrasting methods 

of Islamization 

Key Institutions Pesantren, Islamic 

organizations, 

universities 

State-controlled 

religious and 

educational institutions 

Both focus on 

education but with 

different structures 

Strengths Religious harmony, 

democratic ideals, 

interfaith dialogue 

Moral leadership, 

Islamic legal system, 

strong Islamic identity 

Each offers 

complementary 

models 

Literature Focus Emphasizes civil 

society’s role in Islamic 

development 

Focuses on Islamic 

governance and 

integration of religion 

in state affairs 

Most literature treats 

them separately 

Collaborative 

Potential 

Dynamic grassroots 

Islamic movements 

State-driven religious 

policy frameworks 

Opportunity for 

integration and 

synergy 

Research Gap Lack of comparative 

studies placing both 

nations in a shared 

framework 

Need for joint analysis 

of contributions to 

future Islamic 

civilization 

Presents a niche for 

academic exploration 

Contemporary 

Themes 

Integration of Islamic 

values with democracy, 

education, and pluralism 

Preservation of Islamic 

Heritage Through 

Legislation 

Both respond to 

global challenges 

differently 

Emerging Issues in 

Literature 

Need for contextual 

application of concepts 

like maqashid shariah 

and rahmatan lil ‘alamin 

Limited empirical 

studies on modern 

application 

A critical area for 

future research 

Global Relevance Potential role in 

addressing 21st-century 

issues: sustainability, 

education reform, digital 

ethics, gender equality 

Less explored in global 

Islamic civilization 

narratives 

Southeast Asia's 

contribution remains 

underrepresented 

METHODOLOGY 

This study uses a descriptive qualitative approach with library research and comparative 

analysis methods. This approach was chosen because it is suitable for exploring, describing, 

and analyzing the dynamics of the development of Islamic civilization in two countries with 

different socio-political and cultural backgrounds, namely Indonesia and Brunei Darussalam. 

This research does not focus on collecting field data, but on a critical review of relevant 

written sources [33]. 

The main data sources in this study include scientific books, journal articles, government 

policy documents, international reports, the results of studies of Islamic institutions, as well 

as official regulations related to the educational, legal, economic, and religious systems in 

Indonesia and Brunei Darussalam. Secondary data were also obtained from media reports, 

publications of Islamic NGOs, and speeches of contemporary Muslim figures [34], [35]. 
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The data collection procedure is carried out through the identification of literature that is 

relevant to the theme of Islamic civilization development, both historical and contemporary. 

Furthermore, a selection and categorization process was carried out based on major themes 

such as Islamic education, Sharia economics, state policy, the influence of globalization, and 

strengthening Islamic identity [36], [37]. 

The data analysis technique is carried out thematically, namely by identifying patterns, 

key concepts, and strategies from each country in building Islamic civilization. This analysis 

was then continued with a comparative approach, to find similarities and differences in 

strategic approaches between Indonesia and Brunei Darussalam [38], [39]. 

To maintain the validity of the data, source triangulation is used, namely by comparing 

various sources of information from academic literature, official documents, and independent 

analysis. The results of the analysis are used as a basis for formulating a strategic framework 

for the development of future Islamic civilization based on universal Islamic values and 

adaptive to global development [40], [41]. 

 

 

Figure 1. Methodology Components in the Study of Islamic Civilization 

Here is a bar chart illustrating the key methodological components used in the study. It 

highlights the number of subcomponents under each major category (e.g., research approach, 

data sources, etc.) to visually represent the structure and focus areas of the methodology. Let 

me know if you’d like a version with icons, and colors for each subcomponent, or in 

infographic format. 

RESULTS AND DISCUSSION 

Characteristics of Islam in Indonesia and Brunei Darussalam 

Indonesia: Islam and Diversity. Indonesia is the country with the largest number of 

Muslims in the world. Islam in Indonesia is known for its moderate, tolerant, and inclusive 

face. Islam Nusantara, as a form of Islamic locality, shows how the universal values of Islam 

can be implemented in harmony with the local culture. The role of Islamic organizations such 

as Nahdlatul Ulama and Muhammadiyah is very significant in maintaining Islamic values 

that are rahmatan lil 'alamin and building a strong social and educational foundation [42], 

[43]. 

Brunei Darussalam: Islam as the Cornerstone of the State. Unlike Indonesia, which 

adheres to a secular-religious state system, Brunei Darussalam is an Islamic state with an 

absolute monarchy that makes Islam the basis of the state. The concept of Malay Islamic 

Monarchy (MIB) became the official ideology of the country, combining Islamic values with 
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Malay traditions and the royal system. This policy provides a religious and stable direction of 

national development, with an emphasis on Islamic morality and sharia [44]. 

The Challenge of Building a Future Islamic Civilization 

Identity Crisis and Globalization. Young Muslims today are at the crossroads between 

Islamic values and liberal global culture. Without a strong understanding of Islam, they are 

vulnerable to identity crises. The influence of social media, consumerism, and individualism 

are the main challenges in the formation of a strong and competitive Islamic character [45]–

[47]. 

Radicalism and Extremism. Radicalism is still a serious threat in Indonesia and potentially 

in Brunei. Ideas that deviate from the principles of moderate Islam must be countered with a 

wise approach to education and da'wah. Both must strengthen the narrative of peaceful Islam 

and foster the spirit of tolerance in a multicultural society [48], [49]. 

Economic Disparities and Social Justice. The development of Islamic civilization is not 

enough just to increase spirituality but must touch on aspects of social and economic justice. 

The great inequality between the rich and the poor will hinder the birth of a prosperous and 

just civilization. 

Pillars of the Development of the Future Islamic Civilization 

Inclusive and Quality Islamic Education. Education is the main foundation of civilization. 

Indonesia and Brunei need to strengthen the Islamic education system from upstream to 

downstream, by emphasizing the integration of religious and general sciences. The Islamic 

education curriculum must be able to produce a generation that is spiritually, intellectually, 

emotionally, and socially intelligent. Digitalization of education also needs to be optimized, 

such as e-learning based on Islamic values [50], [51]. 

Visionary Leadership Based on Islamic Values. Leadership in Islam emphasizes justice, 

trust, and the benefit of the ummah. The future of Islamic civilization depends heavily on the 

emergence of Muslim leaders who are visionary, have integrity, and are able to accommodate 

the changing times without losing Islamic values. In Brunei, this has been reflected in the 

leadership of Sultan Hassanal Bolkiah. In Indonesia, the importance of the regeneration of 

the leadership of the ummah must continue to be strengthened through political, educational, 

and Islamic mass organizations. 

Strengthening Sharia Economy. Sharia economics is an important instrument in building 

Islamic civilization. The development of the Islamic finance sector, productive waqf, zakat, 

and sharia-based MSMEs must be a priority. Indonesia as the center of the global Islamic 

economy and Brunei with its Islamic economic policies can collaborate to create a 

sustainable modern Islamic economic model [52], [53]. 

Regional and Global Collaboration. Building Islamic civilization cannot be done partially. 

Cross-border cooperation, especially between Indonesia and Brunei, is needed in the form of 

collaboration in education, economy, Islamic research, and cultural diplomacy. ASEAN as a 

regional forum can be used as a strategic means to promote peaceful and progressive Islamic 

values. 

The Role of the Muslim Youth 

The young generation is the main pillar of future development. They must be equipped 

with a kaffah understanding of Islam, global insights, and technological and innovation 

skills. The Islamic digital literacy movement, the young Muslim intellectual community, and 

the international Islamic education scholarship program must continue to be encouraged. It is 

necessary to form an ecosystem that allows young people to develop as agents of change in 

the Islamic world [54], [55]. 
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Comparison of Islamic Civilization Components. The bar chart below visually compares 

Indonesia and Brunei in four core civilizational components—Islamic Identity & 

Governance, Civil Society Role, Islamic Education, and Islamic Economy. Each country is 

shown to place significant emphasis across all categories, though their methods and 

frameworks differ. 

 

Figure 2. Comparison of Islamic Civilization Components: Indonesia vs Brunei 
Darussalam 

Discussion 

The development of future Islamic civilization in Indonesia and Brunei Darussalam shows 

a unique approach but has a common goal, namely creating a social order based on Islamic 

values and being able to respond to the challenges of the times. Indonesia, with its 

background as a pluralistic democratic country, emphasizes a moderate and inclusive 

approach by strengthening the role of Islamic organizations, Islamic boarding schools, and 

Islamic educational institutions. On the other hand, Brunei Darussalam, as an Islamic 

monarchy, emphasizes more on the integration of Islamic values in the state system through 

the concept of Malay Islamic Monarchy (MIB) [56], [57]. 

Indonesia's strength lies in its diversity and social dynamics that allow innovation and 

dialogue between religious communities. However, this is also a challenge because it is 

prone to the infiltration of extreme transnational ideologies. Meanwhile, Brunei has 

ideological stability and a governance structure that supports the consistent application of 

Islamic values, despite facing limitations in terms of public participation and social 

innovation [58], [59]. 

The analysis shows that the future of Islamic civilization is not enough to be built only 

through religious normative aspects, but also through the development of a technology-based 

Islamic education system, an inclusive Islamic economy, and transformative leadership. The 

synergy between traditional values and modern renewal is key to creating a sustainable 

Islamic civilization. 

Collaboration between Indonesia and Brunei in the fields of education, da'wah, sharia 

economics, and Islamic research has great potential to be developed as a model for Southeast 

Asian Islamic civilization. The two countries can complement each other—Indonesia with its 

participatory strength of civil society and Brunei with its consistency of Islamic values—to 

create a visionary, moderate, and globally relevant Islamic civilization [60], [61]. 

Here is the table and the corresponding comparative bar chart illustrating the 

characteristics of Islamic civilization development in Indonesia and Brunei Darussalam. 
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Table 2. Comparative Characteristics of Islam in Indonesia and Brunei Darussalam 

Category Indonesia Brunei Darussalam 

Islamic 

Characteristic 

Islam Nusantara (tolerant, 

diverse) 

Islam as a state foundation 

State System Democratic-pluralistic Islamic Monarchy 

Islamic Ideology Moderate Islam Malay Islamic Monarchy (MIB) 

Civil Society Role Strong (NU, Muhammadiyah) Monarchy-led 

Education System Pesantren and Islamic 

Universities 

State-led Religious Education 

Economic System Growing Sharia Economy Established Islamic Finance 

Key Challenge Radicalism, Identity Crisis Globalization pressure, participation gap 

Civilizational 

Strength 

Grassroots engagement, 

innovation 

Stability, ideological coherence 

Analysis 

Building a future Islamic civilization in the modern era requires more than nostalgic 

admiration for the past; it demands strategic engagement with contemporary realities. In this 

regard, Indonesia and Brunei Darussalam present two important case studies—both rooted in 

Islamic traditions yet operating under vastly different political and social frameworks. An in-

depth analysis of their respective trajectories offers valuable insights into how Islamic values 

can be mobilized to shape a future-oriented civilization that is ethical, inclusive, and resilient. 

Indonesia, as the largest Muslim-majority country with a democratic and pluralistic 

system, embodies the concept of Islam Nusantara—a local expression of Islam that is 

tolerant, contextual, and inclusive. The strength of Indonesia lies in its civil society and 

educational infrastructure, particularly its extensive network of pesantren and Islamic 

universities. These institutions play a key role in cultivating future Muslim intellectuals and 

leaders who are grounded in tradition yet open to innovation. Moreover, the existence of 

mass-based Islamic organizations such as Nahdlatul Ulama and Muhammadiyah provides a 

unique civilizational force that promotes moderate Islamic thought, social justice, and 

educational reform. Through these mechanisms, Indonesia offers a grassroots model of 

Islamic civilization-building, where the ummah participates actively in shaping societal 

values and progress [62]. 

In contrast, Brunei Darussalam adopts a top-down approach through its Islamic monarchy, 

where Islamic principles are integrated into governance, legislation, and daily life. The 

implementation of Syariah law and state-led religious education reflect Brunei's vision of a 

morally guided society. The monarchy plays a vital role in setting the tone for public 

morality and religious adherence, making the state itself an engine of civilizational 

development. The Bruneian model underscores the role of political will and institutional 

design in realizing Islamic ideals at the national level. While this approach may appear 

conservative, it offers stability, clarity, and coherence in the promotion of Islamic values 

[63]. 

Despite their differences, both Indonesia and Brunei face common challenges that must be 

addressed to build a future Islamic civilization. Among them are the pressures of 

globalization, technological disruption, rising materialism, and the erosion of ethical and 

spiritual values. Moreover, both nations must find ways to ensure that Islamic civilization is 

not reduced to mere symbolism or formality but becomes a transformative force that uplifts 

humanity. This requires a critical balance between tradition and modernity, between religious 

orthodoxy and creative reinterpretation (ijtihad), and between national interests and global 

solidarity. 
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The integration of Islamic civilization with the principles of sustainability, digital ethics, 

human rights, and knowledge production is essential. Future civilization must not only 

protect Islamic identity but also offer meaningful contributions to global challenges—climate 

crisis, social injustice, and moral decline. Here, the roles of youth, education, and digital 

technology become critical. Indonesia, with its large, young population and vibrant Islamic 

education sector, has the potential to become a hub for civilizational renewal. Brunei, with its 

strong institutional control and commitment to Islamic values, can serve as a testing ground 

for ethical governance in the 21st century. In conclusion, building a future Islamic 

civilization in Indonesia and Brunei Darussalam involves more than political or religious 

reform; it is a comprehensive process of aligning faith, knowledge, ethics, and action. While 

their paths may differ, both countries offer valuable strategies that, if harmonized, can serve 

as a blueprint for a global Islamic renaissance. Their collaboration could inspire a new 

civilizational model rooted in spirituality, justice, innovation, and compassion—principles 

deeply embedded in Islam’s universal message. 

CONCLUSION 

In conclusion, building a future Islamic civilization in Indonesia and Brunei Darussalam is 

an ambitious yet attainable vision that requires a holistic and unified effort. Both nations, 

despite their different governance systems and socio-political landscapes, share a common 

foundation in Islamic values, cultural heritage, and historical significance. This shared 

foundation provides a powerful platform upon which to construct a modern Islamic 

civilization that is rooted in faith, driven by knowledge, and committed to justice and human 

dignity. Indonesia, with its democratic structure, diverse society, and dynamic Islamic 

institutions, exemplifies the potential of grassroots engagement in shaping Islamic 

civilization. Its educational networks, Islamic organizations, and youth movements can be 

harnessed as engines of transformation that promote tolerance, innovation, and ethical 

development. Meanwhile, Brunei Darussalam, with its Islamic monarchy and state-led 

religious framework, offers a stable and consistent model for Islamic governance and moral 

leadership. Together, these two models can complement one another—demonstrating that 

there is no single path to Islamic civilizational success, but rather a mosaic of approaches 

suited to each context. The challenges facing the Muslim world today—technological 

change, globalization, moral decline, environmental degradation, and economic inequality—

require a civilization that is not only spiritual but also strategic and responsive. Islamic 

values must not remain theoretical ideals; they must be translated into policies, institutions, 

and practices that uplift society and protect future generations. The active involvement of 

youth, the development of ethical education systems, and the promotion of knowledge-based 

economies are crucial pillars for this transformation. Based on this analysis, the following 

recommendations are proposed: 1). Strengthen Islamic Education: Both countries should 

invest more in reforming and modernizing their Islamic education systems to align with 

contemporary needs without losing their spiritual core. This includes curriculum innovation, 

teacher development, and integration of science and technology with religious knowledge. 2). 

Promote Regional Collaboration: Indonesia and Brunei Darussalam should establish 

platforms for academic, cultural, and policy-based collaboration. Joint research, conferences, 

youth exchanges, and institutional partnerships can help align civilizational goals and foster 

shared innovation. 3). Empower the Younger Generation: Youth must be placed at the center 

of civilizational development. Governments, Islamic institutions, and NGOs should create 

spaces for youth leadership, creativity, and critical thinking to flourish within an Islamic 

ethical framework. 4). Uphold Justice and Ethical Governance: A future Islamic civilization 

must reflect the Qur'anic principles of justice, accountability, and compassion. Transparency, 

anti-corruption measures, and equitable development must be prioritized. 5). Leverage 

Islamic Soft Power: Both nations can utilize their Islamic identities to lead globally in areas 

like halal economy, Islamic finance, ethical technology, and spiritual diplomacy—projecting 

a peaceful and progressive image of Islam. Ultimately, the time has come for Indonesia and 

Brunei Darussalam to rise as twin pillars in shaping a new, enlightened Islamic civilization. 
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Through unity, vision, and commitment to Islamic values, these nations can inspire a 

renaissance that benefits not only the Muslim ummah but the broader global community. 
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