
 

 
Solo International Collaboration and Publication of Social Sciences and Humanities 

E-ISSN: 2988-3512 

Vol.2, No.1, 2024, pp. 61-72 

DOI: https://doi.org/10.61455/sicopus.v2i01.120 

   

 

 

 
https://journal.walideminstitute.com/index.php/sicopus/ 

copyright ⓒ 2024 authors 

sicopuseditor@gmail.com 

Social Safety Concept: Exploring Human Values, Justice, 

and Sharia 

Muthoifin1, Kyeyune Hamidu2, Aliem Amsalu3, Jihan Husna Srifyan4 

1Universitas Muhammadiyah Surakarta, Indonesia 

2Department of Management, Kyambogo University Kampala, Uganda 

3Educational and School Leadership in the Department of Education, Ethiopia 

4Institut Agama Islam Negeri Kudus, Indonesia 

1mut122@ums.ac.id, 2hamzahalub22@gmail.com, 3aliemamsalu@gmail.com, 
4jihanhusnasrifyan@gmail.com 

 

Received February 24, 2024; Revised March 22, 2024; Accepted March 29, 2024 

Abstract: This study aims to explore the concept of social safety in the context of human 

values, justice, and sharia in Islam. This is done to understand how Islamic principles can 

make a significant contribution to the development and implementation of effective and 

inclusive social safety. Research Methods in the form of qualitative approaches. Data was 

collected through literature study, document analysis, as well as interviews with experts and 

practitioners who have in-depth knowledge of the concept of social safety and the principles of 

sharia in Islam. Data were analyzed using an inductive approach to identify key themes 

related to humanity, justice, and sharia in the context of social safety. The results showed that 

the concept of social safety in Islam is closely woven with human values, justice, and sharia. 

Principles such as solidarity, mutual aid, and distributive justice are the main foundations in 

building social safety oriented towards the weak and poor. The implementation of this concept 

requires cooperation between the government, society, and the private sector to provide 

holistic and sustainable social protection for all citizens. This research highlights the 

importance of incorporating human, justice, and sharia values in the development and 

implementation of social safety. By understanding and applying these principles, it is hoped 

that a more effective, fair, and sustainable social safety system can be created, which enables 

each individual to achieve his or her welfare and dignity as a human being. 

Keywords: Social safety, values, humanity, justice, sharia. 

INTRODUCTION 

In the face of the complex challenges faced by modern society, the concept of social safety 

has become increasingly important in efforts to ensure the well-being and protection of all 

individuals, especially the vulnerable. This concept not only covers economic aspects, but also 

delves into the depth of human values, justice, and sharia principles in providing effective and 

sustainable social protection. Human values, with all their attractiveness, are the main pillars 

in the formation of inclusive social safety. Every individual has the human right to live with 

dignity and honour, and social safety aims to ensure that this right is fulfilled for all members 

of society, without exception [1]. 
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Last but not least, the concept of social safety is also rooted in the principle of justice. 

Economic and social inequality is often a barrier to equitable access to resources and 

opportunities. In this context, social safety aims to reduce such disparities through the 

redistribution of resources and assisting those in need, thus creating greater equality in society. 

However, in the context of sharia values, the concept of social safety has a deeper and more 

sustainable dimension. Sharia principles demand social solidarity and concern for others and 

guide how to ensure common welfare in society. Thus, social safety based on Sharia principles 

not only provides material protection but also promotes spiritual and social values that 

strengthen people-to-people relationships and strengthen the foundations of common humanity 

[2], [3]. 

In the context of this introduction, further exploration of the concept of social safety that 

blends human values, justice, and sharia becomes very relevant and urgent. Through a deeper 

understanding of the complex relationships between these values, we can develop a more 

holistic and effective framework for building inclusive and sustainable social safety for all 

members of society. 

In an era of global dynamics and rapid social change, the challenges of poverty, inequality, 

and economic uncertainty are increasingly becoming a major concern. One approach that has 

become the focus of attention is the development of the concept of social safety as an effort to 

protect and improve the welfare of the community. Social safety can be defined as a set of 

government programs and policies designed to provide protection to vulnerable groups and 

ensure that every member of society has equal access to basic resources and services. The 

main objective is to reduce social and economic disparities and ensure that every individual 

and family has adequate economic security [4]. 

Social safety work (JPS) is a concept that refers to a set of programs and policies designed 

to provide economic protection and security to vulnerable individuals or groups in a society 

[5]. This concept responds to economic uncertainty by protecting against risks such as 

unemployment, illness, or loss of income. More than just a response to emergencies, JPS also 

aims to reduce social disparities and improve the overall well-being of society [6], [7]. One of 

the main principles of JPS is equal access, where every member of society has equal rights to 

the benefits and services provided. It covers aspects such as access to education, health, and 

financial aid. By providing equal access, JPS seeks to reduce social and economic inequalities 

that can arise in the community [8], [9]. 

In addition, the JPS concept also includes dimensions of economic and social 

empowerment. Programs within JPS not only provide material assistance but also seek to 

empower individuals to be self-reliant [10]. This empowerment can involve skills training, 

career guidance, or local economic development programs. Thus, JPS is not only about 

providing social protection but also about building sustainability and independence at the 

individual level and society at large [11]. 

The concept of Social safety in the context of Islamic economics refers to the 

implementation of a system that ensures economic protection and welfare for members of 

society in need, in line with the principles of Sharia [12]. In Islamic economics, Social safety 

is designed to provide protection against social and economic risks and create welfare for all 

members of society. First of all, JPS in Islamic economics views protection against risk as a 

social obligation [13]. The principles of distributive justice and social solidarity became the 

main foundation in designing JPS programs [14]. This concept is reflected in the existence of 

zakat, infak, and alms as social charity instruments that can be used to assist the needy, 

including through ZISWAF funds (Zakat, Infaq, Alms, Waqf) [15], [16]. 

In addition, the JPS concept in Islamic economics emphasizes the importance of economic 

empowerment as an integral part of the social protection system. JPS programs not only 

provide financial assistance, but also focus on skills development, training, and mentorship to 

help individuals or groups emerge from vulnerable conditions independently [17]. The 

principle of distributive justice in Islamic economics underlines that economic and social 
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benefits should be distributed fairly among all members of society [18]. Therefore, JPS 

programs should be designed to reduce economic disparities and provide protection to more 

vulnerable groups, including through equitable distribution of ZISWAF funds [19]. 

In the context of this study, the main objective is to conduct an in-depth analysis of the 

perspective of Maqashid Syariah on the concept of Social safety (JPS) through the qualitative 

literature review method. This study aims to identify the principles of Maqashid Sharia 

contained in the concept of Social safety (JPS) and analyze the implementation of Islamic 

ethical values in existing JPS programs [20]. Through a qualitative literature review approach, 

this study aims to carefully map the principles of Maqashid Sharia relevant to social 

protection. By identifying the key principles of Maqashid Sharia and analyzing their 

implementation, this study hopes to provide a deeper understanding of the contribution of 

Islamic ethical values in improving the effectiveness and fairness of JPS programs, as well as 

provide guidance for policy development that is more grounded in Islamic moral and spiritual 

principles. 

LITERATURE REVIEW 

In the literature related to the concept of Social safety (JPS), there is a rapid development in 

the implementation and understanding of this concept globally. JPS not only includes social 

protection programs but also includes risk prevention and community empowerment strategies 

to address economic and social challenges as in studies that have been conducted by [21], [22]. 

The principles of distributive justice, social solidarity, and sustainability are the main 

foundations in designing JPS programs and creating a system that is responsive to changing 

community conditions. There is also another study by Syarif & Prawito which emphasizes the 

relevance of Islamic ethical values in the implementation of JPS, where Islamic economic 

principles are integrated to achieve the goals of Maqashid Sharia. The literature also identifies 

challenges such as issues of financial sustainability and community acceptability, while 

opportunities for innovation and technology utilization are in positive focus. Overall, this 

literature provides a deep understanding of the JPS concept, guiding holistic and human 

values-based policy design [23], [24]. 

In literature discussing the concept of Maqashid Sharia, an Islamic framework of thought is 

found that puts forward the main objectives (maqasid) of Islamic law [25], [26]. Maqashid 

Sharia includes a holistic understanding of Islamic moral and spiritual principles that reflect 

justice, humanity, and the well-being of Society [27], [28]. The main pillars of Maqashid 

Sharia involve the protection of five basic interests, namely hifz an-nafs (protection of souls), 

hifz al-mal (protection of property), hifz ad-din (protection of religion), hifz al-'aql (protection 

of reason), and hifz an-nasl (protection of offspring). In the economic context of several 

studies by [29]–[31], Maqashid Sharia demands an equitable distribution of wealth and 

benefits, poverty alleviation, and sustainable economic development. In addition, the literature 

notes that the implementation of Maqashid Sharia also emphasizes the importance of social 

and environmental sustainability [32], [33].  

The implementation of Maqashid Sharia values in the Social Safety Program (JPS) is 

reflected in various aspects of program design and implementation. The principle of hifz an-

nafs (life protection) is realized through equitable health services and disease prevention 

efforts. Hifz al-mal (property protection) is implemented through inclusive social insurance 

design and equitable economic assistance programs as in the study. The principle of Islah al-

mujtama' (community improvement) focuses on economic empowerment, skills training, and 

community capacity building. Hifz ad-din (protection of religion) is reflected in support of 

religious freedom and human rights, while hifz al-'aql (protection of reason) involves 

education and training programs. The principle of hifz an-nasl (protection of offspring) is 

implemented through inclusive policies that take into account the needs of families and the 

rights of future generations. Thus, the integration of Maqashid Sharia values in JPS is not only 

in the economic aspect but also in creating overall balance and welfare by the principles of 

Islamic ethics [34]–[36]. 



 

Solo International Collaboration and Publication of Social Sciences and Humanities 

Vol.2, No.1, 2024, pp. 61-72 

   

 

   

 

E-ISSN: 2988-3512 

Copyright ⓒ 2024 Authors 

Table 1. Literature Review of the Concept of Social Safety in Human Values, Justice, 
and Sharia 

No. Research Key Findings 

1 

Abdullah, F. 

"Social Protection in Islam: 

A Case Study of Zakat as a 

Traditional Social Safety in 

Malaysia." 

Zakat, as a social safety institution in Islam, plays an 

important role in reducing economic inequality and 

providing assistance to those in need. - The concept of zakat 

emphasizes human values and justice, where funds collected 

from the community are used to assist people in need, 

including the poor, orphans, and the poor. 

2 

Hussain, S. M. 

"Social Protection in Islam: 

A Case for Zakah." 

Zakat not only acts as an instrument of economic 

redistribution but also as a social safety that ensures 

protection and welfare for all members of society. - The 

concept of zakat emphasizes the principle of social 

solidarity and concern for others, thus encouraging the 

creation of a more just and just society. 

3 

Rahajeng, D.  

"Zakat and Social 

Protection: The Role of 

Zakat Institutions in 

Indonesia." 

Zakat institutions in Indonesia have a significant role in 

providing social safety for people in need. - Zakat programs 

implemented by zakat institutions in Indonesia cover 

various fields such as education, health, and social welfare, 

aiming to improve welfare and reduce poverty in various 

levels of society. 

4 
Grimm, M. H.  

"Social Welfare in Islam." 

The concept of social safety in Islam includes not only 

zakat, but also infaq, alms, and waqf as instruments to 

provide protection and welfare to individuals and society. 

Sharia principles emphasize the importance of social 

solidarity, distributive justice, and concern for those in need, 

which are the main foundations in the establishment of a 

social safety system in Islam. 

5 

Ramadan, T. 

"Islam and the Arab 

Awakening." 

The concept of social safety in Islam is emphasized in the 

context of social justice, where every individual has equal 

rights to obtain protection and welfare from society. - The 

emphasis on human values and social solidarity in Islam 

inspires efforts to strengthen inclusive and sustainable social 

safety systems for all members of society. 

METHODOLOGY 

Analysis of the Maqashid perspective of Sharia involves an in-depth understanding of the 

main objectives of Islamic law. Maqashid Sharia includes the protection of five basic interests, 

such as soul, property, religion, reason, and posterity. In this analysis, researchers examine 

how Islamic ethical values are implemented in the Social Safety Program, considering aspects 

such as health protection, economic justice, and community empowerment. Analysis of the 

Maqashid Sharia perspective helps to measure the extent to which JPS programs achieve the 

humanitarian and justice goals emphasized by Islamic principles. This research utilizes a 

qualitative approach to explore and explore the implementation of Maqashid Sharia values in 

the Social Safety Program (JPS).  

A qualitative approach was chosen to enable an in-depth understanding of the context and 

experience of the research subject, as well as to accommodate the uniqueness and complexity 

of social phenomena [37]. The initial stage of research involves a comprehensive literature 

review. This process includes the search, selection, and analysis of relevant literature sources. 

The focus of the literature review is to understand in depth the development of the concept of 
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Maqashid Sharia, evaluate its implementation in JPS, and identify knowledge gaps that can be 

filled through this research [38], [39]. 

Qualitative data analysis is done inductively, by identifying patterns, themes, and meanings 

that emerge from the data. This approach allows researchers to gain rich and contextual 

insights related to the implementation of Maqashid Sharia values in JPS. The results of the 

qualitative analysis and literature review were used to construct an in-depth and 

comprehensive narrative on how Maqashid Sharia values are integrated and reflected in JPS 

practices [40]. 

Table 2. Qualitative Research Method on the Concept of Social Safety by Exploring 
Human Values, Justice, and Sharia 

No. 

Qualitative 

Research 

Components 

Description 

1 
Respondent 

Selection 

Identify individuals or groups who have a deep understanding of the 

concept of social safety and human values, justice, and sharia. 

Selection of respondents covering a wide range of backgrounds, 

including religious experts, academics, social practitioners, and 

community members involved in social services. 

2 Data Collection 

Conduct in-depth interviews with respondents to gain a deep 

understanding of their perceptions, understandings, and experiences 

regarding social safety concepts and relevant values. 

Participant's observations to understand how human, justice, and 

sharia values are reflected in social safety practices in society. 

Case studies to gain deep insight into how the concept of social safety 

is applied in the context of human values, justice, and sharia. 

3 Data Analysis 

Transcription of interviews and observational notes to identify 

emerging themes, patterns, and perspectives related to the concept of 

social safety and human values, justice, and sharia. 

Coding and classification of data to facilitate thematic analysis and 

identify relationships between concepts and values studied. 

Interpretation of data to craft a coherent and in-depth narrative of how 

human, justice and sharia values influence the understanding and 

practice of social safety concepts. 

4 
Validation of 

Results 

Triangulate with other data sources such as scientific literature, policy 

documents, and previous research results to ensure the validity of 

findings. 

Organizing discussion forums or focus groups with experts and 

stakeholders to validate interpretations and conclusions of research. 

 

RESULTS AND DISCUSSION 

The Principles of Maqashid Shariah  

Religious Protection (Hifz al-Din) 

Religious protection in the analysis of the Maqashid Shariah perspective in JPS 

involves several important aspects: 

a. Freedom of Religion and Human Rights: This concept emphasizes the importance of 

guaranteeing religious freedom as well as human rights in every JPS program. The 
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protection of religion is realized through policies that support plurality of beliefs and 

free religious practice. 

b. Integration of Islamic Ethical Values: The implementation of Maqashid Sharia in 

JPS includes the integration of Islamic ethical values. Programs must be in line with 

religious principles, ensuring that Islamic moral and ethical values are manifested in 

every aspect of social life. 

c. Social Justice: Religious protection also involves maintaining social justice. JPS 

programs should be geared towards reducing inequality and societal discrimination, 

ensuring that every individual can experience fair treatment regardless of religious 

background. 

d. Inclusivity and Tolerance: This aspect emphasizes the need for inclusivity and 

tolerance in every JPS initiative. Such programs should be accessible to all levels of 

society without religious discrimination, creating an environment that promotes 

diversity and tolerance. 

e. Religious Education Empowerment: Religious protection includes the empowerment 

of religious education. This includes support for religious educational institutions 

and the provision of resources to improve the community's religious understanding 

and practice. 

Life Protection (Hifz al-Nafs) 

Life protection in the context of Maqashid Sharia in JPS covers various aspects of 

maintaining public welfare and health: 

a. Mental and Physical Health: This concept emphasizes the importance of protecting 

mental and physical health. JPS programs should include holistic health services, 

including support for mental health so that communities can achieve a holistic 

balance. 

b. Primary Health Care Accessibility: Life protection also involves efforts to ensure 

easy accessibility of primary health care for the entire community. Disease 

understanding and prevention are a focus to ensure optimal mental health . 

c. Disease Prevention Program: The implementation of Maqashid Sharia in JPS 

includes disease prevention programs. This involves educating the public about 

healthy lifestyles, vaccinations, and other preventive measures to maintain mental 

and physical health. 

d. Inclusive Social Insurance: Life protection includes the design of inclusive social 

insurance. JPS programs should provide an equitable financial protection net to 

ensure communities can address health challenges without excessive financial risk . 

e. Balance of Physical and Spiritual Health: This aspect emphasizes the importance of 

achieving a balance between the protection of physical and spiritual health. JPS 

programs must consider Islamic spiritual and ethical values in supporting the well -

being of the community. 

Common Sense Protection (Hifz al-'Aql) 

The protection of reason in the analysis of the perspective of Maqashid Sharia in JPS 

involves efforts to maintain the intelligence and intellectual capacity of the community : 

a. Education and Training Programs: The protection of reason includes the design of 

education and training programs that support the enhancement of people's 

intellectual capacity. JPS must provide equitable access and opportunities for the 

development of the intellectual potential of every individual . 
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b. Equitable Access to Education: This concept demands the need for equitable access 

to education for all members of society. Education should be a universal right, 

ensuring every individual, indiscriminately, has equal opportunities to improve 

knowledge and skills. 

c. Education Inclusion for All Levels of Society: The implementation of Maqashid 

Sharia in the protection of reason emphasizes the inclusion of education for all 

levels of society. JPS should avoid discrimination and ensure that all individuals, 

including those with special needs, can access education appropriately . 

d. Promotion of Skills and Knowledge: The protection of reason also involves the 

promotion of skills and knowledge that can enhance the intellectual abilities of the 

individual. JPS programs should include initiatives that support the development of 

skills and knowledge relevant to community needs. 

e. Holistic Approach to Education: This concept includes a holistic approach to 

education. JPS programs should not only support academic aspects but also focus on 

developing skills and thorough understanding, creating a comprehensive and 

sustainable educational environment. 

Offspring Protection (Hifz al-Nasl) 

Offspring protection in the analysis of the Maqashid Sharia perspective in JPS 

involves policies and programs that support the continuity of offspring and the 

sustainability of the population: 

a. Family Welfare Program: This concept emphasizes the importance of programs that 

support family welfare. JPS should involve initiatives that support family 

sustainability, including support for maternal and child health. 

b. Reproductive Health Education: Hereditary protection includes equitable and 

accessible reproductive health education. People need to be comprehensively 

informed to make knowledge-based decisions about reproduction and family.  

c. Access to Reproductive Health Services: The implementation of Maqashid Syariah 

in the protection of offspring requires equal and affordable access to reproductive 

health services for all communities. This involves efforts to provide services such as 

maternal and child health screenings, as well as pregnancy and childbirth services . 

d. Social Assistance for Vulnerable Families: Hereditary protection also involves social 

assistance focused on vulnerable families, to ensure that children can grow and 

develop in a safe and healthy environment. 

e. Women and Family Empowerment: This concept includes empowering women and 

families in reproduction-related decisions. JPS programs should support women's 

rights and provide equal access to reproductive health services. 

Property Protection (Hifz al-Mal) 

Property protection in the analysis of Maqashid Shariah perspective in DID involves 

several aspects to safeguard the wealth and economic well-being of the community: 

a. Fair Social Insurance Design: This concept emphasizes the need for fair social 

insurance design. The JPS program must ensure that the financial protection schemes 

implemented are equitable and do not discriminate, providing economic justice to all 

members of society. 

b. Equitable Economic Assistance: Property protection includes the evaluation of 

economic assistance programs within JPS. Policies that support distributive justice, 
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reduce economic inequality, and provide equitable economic support to vulnerable 

groups are needed. 

c. Economic Empowerment: Property protection involves economic empowerment, 

with JPS not only providing financial assistance, but also focusing on skills 

development, training, and guidance. This approach helps individuals or groups get 

out of vulnerable conditions independently. 

d. Poverty Alleviation: The Hifz al-Mal principle emphasizes efforts within JPS to 

alleviate poverty. Such programs should be designed to reduce economic disparities, 

provide protection to more vulnerable groups, and ensure that all levels of society 

can enjoy economic prosperity. 

e. Protection Against Economic Risks: The implementation of Maqashid Sharia values 

in property protection involves designing JPS programs that can protect the 

community from unexpected economic risks. Protection mechanisms such as 

insurance and economic assistance schemes must be effective in securing public 

property from losses that can occur due to various economic risks . 

Implementation of Islamic Ethical Values in JPS Programs 

The implementation of Hifz al-Nafs (Life Protection) in JPS can be seen from the 

implementation of equitable mental and physical health services, as well as disease prevention 

programs. It reflects a commitment to fulfilling humanitarian principles and concern for the 

mental and physical well-being of the community. Furthermore, in the Hifz al-Mal (Property 

Protection) dimension, the results of the analysis show that the design of fair social insurance 

and non-discriminatory economic assistance has been implemented. The JPS program also 

prioritizes economic empowerment through training and mentorship, illustrating continuity 

with the principles of distributive justice and protection against unexpected economic risks. 

In terms of Hifz al-Din (Protection of Religion), the results highlight support for 

religious freedom and human rights. The JPS program is designed with the integration of 

Islamic ethical values that reflect tolerance and inclusivity, in line with the principles of 

Hifz al-Din. Similarly, aspects of Hifz al-'Aql (Protection of Reason) are reflected in 

analyses that indicate the existence of education and training programs that support the 

development of people's intellectual capacity. Equitable and inclusive education, 

together with the promotion of skills and knowledge, creates a holistic educational 

environment by the principles of Hifz al-'Aql. 

Finally, the Hifz al-Nasl (Hereditary Protection) dimension is reflected in family 

welfare programs, reproductive health education, and support for vulnerable families. 

Protection of reproductive rights and empowerment of women and families in decisions 

related to reproduction are priorities in the implementation of Islamic ethical values. 

Overall, the results of the analysis confirm that JPS programs have applied Islamic 

ethical values in their design and implementation. However, the discussion also included 

identifying potential improvements to ensure full integrity in achieving the humanitarian 

and justice goals emphasized by Islamic principles. 

 

CONCLUSION  

The conclusion of exploring the concept of social safety involving human values, 

justice, and sharia shows the importance of a holistic approach in designing and 

implementing social safety programs. This concept not only covers economic and 

financial aspects but also pays attention to the moral and ethical values underlying 

religious teachings, especially in the context of Islam. The importance of human values 

in the concept of social safety emphasizes the need for the protection of vulnerable 

individuals and groups in society. This calls for efforts to ensure that all members of 

society, regardless of their social or economic status, have equal access to necessary 
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services and support. In addition, the aspect of justice in the concept of social safety 

emphasizes the need for a fair distribution of social resources and benefits. In the 

context of sharia, justice is the main foundation in providing social protection to those in 

need, taking into account principles such as distributive justice and procedural justice. 

The application of sharia values in the concept of social safety refers to Islamic moral 

and ethical principles which include concern for others, solidarity, and social justice. 

This strengthens efforts to ensure that social safety programs not only provide financial 

protection but also create caring and empathetic communities. Thus, the conclusion that 

can be drawn is that the concept of social safety that integrates human values, justice, 

and sharia has great potential to provide effective and sustainable protection for people 

in need, as well as strengthen moral and ethical foundations in social and economic 

development. 

Acknowledgement  

Thank you for your cooperation so far, until this scientific writing is completed, there 

are no obstacles whatsoever. 

Authors Contribution  

All authors contributed equally to the main contributor to this paper, all authors read and 

approved the final paper, and all authors declared no conflict of interest. 

Conflicts of Interest  

All authors declare no conflict of interest 

REFERENCES  

[1] L. Miller-Graff, K. Howell, J. Paulson, L. Jamison, and U. of Memphis, “Corrigendum To ‘I’ll Catch You 

When You Fall: Social safety and Housing Instability In IPV-Exposed Pregnant Women’. Journal of 

Affective Disorders, 291C, 352-358 (Journal of Affective Disorders (2021) 291 (352–358), 

(S0165032721004675), (10.1016/j.ja,” J. Affect. Disord., vol. 292, p. 788, 2021, 
https://doi.org/10.1016/j.jad.2021.06.056. 

[2] M. G. Valente, N. Neris, and N. Fragoso, “Caught in The Social safety: Privacy, Gender And Data Justice In 

The Bolsa Família Program,” Novos Estud. CEBRAP, vol. 40, no. 1, pp. 11–31, 2021, 

https://doi.org/10.25091/s01013300202100010001. 

[3] C.-P. Yen and T.-W. Hung, “Achieving Equity with Predictive Policing Algorithms: A Social safety 

Perspective,” Sci. Eng. Ethics, vol. 27, no. 3, 2021, https://doi.org/10.1007/s11948-021-00312-x. 

[4] J. Chatterjee and J. D. Merfeld, “Protecting Girls From Droughts With Social Safety,” World Dev., vol. 147, 

2021, https://doi.org/10.1016/j.worlddev.2021.105624. 

[5] R. I. Sifat, “Social safety (SSN) Programs in Bangladesh: Issues and Challenges,” J. Soc. Serv. Res., vol. 47, 

no. 4, pp. 455–457, 2021, https://doi.org/10.1080/01488376.2020.1839627. 

[6] T. Widiastuti, Muryani, P. S. Sukmaningrum, S. Rusgianto, A. F. Hady, and A. Robani, “Critical Review of 

Social Safety in COVID Era Based on Maqashid Sharia Framework: Indonesia Case,” Proc. 1st UMGESHIC 

Int. Semin. Heal. Soc. Sci. Humanit. (UMGESHIC-ISHSSH 2020), vol. 585, no. 2016, pp. 432–440, 2021, 

https://doi.org/10.2991/assehr.k.211020.061. 

[7] E. Nehme, S. Castedo de Martell, H. Matthews, and D. Lakey, “Experiences and Perspectives on Adopting 

New Practices for Social Needs-targeted Care in Safety-net Settings: A Qualitative Case Series Study,” J. 

Prim. Care Community Heal., vol. 12, 2021, https://doi.org/10.1177/21501327211017784. 

[8] M. M. Reynolds, A. M. Fox, and Y. Young, “State-Level Social Safety For Families Coping With Job Loss,” 

Poverty and Public Policy, vol. 13, no. 2, pp. 121–138, 2021, https://doi.org/10.1002/pop4.305. 

[9] K. C. Roy and J. C. H. Chai, “Economic Reforms, Public Transfers, And Social Safety For The Poor: A Study 

Of India And China,” Int. J. Soc. Econ., vol. 26, no. 1–3, pp. 222–238, 1999, 

https://doi.org/10.1108/03068299910229596. 

[10] D. Acevedo-Garcia, P. K. Joshi, E. Ruskin, A. N. Walters, and N. Sofer, “Restoring an Inclusionary Safety 

Net for Children in Immigrant Families: A Review Of Three Social Policies,” Health Aff. (Millwood)., vol. 

40, no. 7, pp. 1099–1107, 2021, https://doi.org/10.1377/hlthaff.2021.00206. 

https://doi.org/10.1016/j.jad.2021.06.056
https://doi.org/10.25091/s01013300202100010001
https://doi.org/10.1007/s11948-021-00312-x
https://doi.org/10.1016/j.worlddev.2021.105624
https://doi.org/10.1080/01488376.2020.1839627
https://doi.org/10.2991/assehr.k.211020.061
https://doi.org/10.1177/21501327211017784
https://doi.org/10.1002/pop4.305
https://doi.org/10.1108/03068299910229596
https://doi.org/10.1377/hlthaff.2021.00206


 

Solo International Collaboration and Publication of Social Sciences and Humanities 

Vol.2, No.1, 2024, pp. 61-72 

   

 

   

 

E-ISSN: 2988-3512 

Copyright ⓒ 2024 Authors 

[11] S. Sumarto and Z. A. Syarifah, “COVID-19 In Indonesia: The Significance of Social Safety,” in COVID-19 

in Indonesia: Impacts on the Economy and Ways to Recovery, National Team for the Acceleration of Poverty 

Reduction (TNP2K), SMERU Indonesia, Indonesia: Taylor and Francis, 2022, pp. 101–126. 

https://doi.org/10.4324/9781003243670-5. 

[12] N. Syarif and P. Prawito, “Pertumbuhan Ekonomi Islam Di Indonesia: Studi Kasus Perkembangan Keuangan 

Komersial Syariáh Dan Keuangan Sosial Syariáh,” Econ., Jurnal Ekon. Islam, pp. 1–31, 2020. 

[13] M. Muthoifin and I. Firdaus, “Management of Productive Waqf for Empowerment of the Ummah,” Profetika 

J. Stud. Islam, vol. 21, no. 2, pp. 253–259, 2020, https://doi.org/10.23917/profetika.v21i2.13085. 

[14] M. Akhoundogli and R. Buckley, “Outdoor Tourism To Escape Social Surveillance: Health Gains But 

Sustainability Costs,” J. Ecotourism, 2021, https://doi.org/10.1080/14724049.2021.1934688. 

[15] A. El Ashfahany, A. D. N. Hidayah, L. Hakim, and M. S. Bin Mohd Noh, “How Zakat Affects Economic 

Growth in Three Islamic Countries,” J. Islam. Econ. Laws, vol. 6, no. 1, pp. 45–61, 2023, 

https://doi.org/10.23917/jisel.v6i1.21242. 

[16] F. H. Noor Athief and D. A. Thamrin, “Penyuluhan Zakat Padi Bagi Masyarakat Bendosari,” J. Terap. 

Abdimas, vol. 5, no. 1, p. 61, 2020, https://doi.org/10.25273/jta.v5i1.5103. 

[17] M. S. Apriantoro, R. Mellinia, S. G. Maheswari, and H. Hudaifah, “Islamic Financial Research Directions 

During Pandemic: A Bibliometric Analysis,” At-Taradhi J. Stud. Ekon., vol. XIII, no. 5, 2022, 

https://doi.org/10.18592/at-taradhi.v13i2.7174. 

[18] A. Alam, M. I. Rahmawati, and A. Nurrahman, “Manajemen Wakaf Produktif Dan Tantangannya Di Majelis 

Wakaf Dan Kehartabendaan Pdm Surakarta,” Profetika J. Stud. Islam, vol. 23, no. 1, pp. 114–126, 2021, 

https://doi.org/10.23917/profetika.v23i1.16799. 

[19] M. F. F. Baharsyah, Y. Yayuli, L. Hakim, and F. H. N. Athief, “Waqf Logo as a Productive Waqf of the 

Digital Age in the Perspective of Maqashid Sharia,” Proc. Int. Conf. Islam. Muhammadiyah Stud. (ICIMS 

2022), vol. 676, no. Icims, pp. 354–360, 2022, https://doi.org/10.2991/assehr.k.220708.044. 

[20] M. S. Apriantoro, I. N. Rahayuningsih, and S. Sarwanto, “Implementation of Green Economy Through 

Integrated Urban Farming as Family Economic Resilience During the Pandemic: Maqasid Sharia 

Perspective,” IQTISHODUNA J. Ekon. Islam, vol. 11, no. 1, p. 1, 2022, 

https://doi.org/10.54471/iqtishoduna.v11i1.1593. 

[21] A. J. G. Ferrer et al., “Covid-19 And Small-Scale Fisheries In Southeast Asia: Impacts And Responses,” 

Asian Fish. Sci., vol. 34, no. 1, pp. 99–113, 2021, https://doi.org/10.33997/j.afs.2021.34.1.011. 

[22] D. Dellyana and O. Y. Sudrajad, “Capturing the Velocity Of Sharia Economy Through An Islamic Boarding 

School’s (Pesantren) B2B E-Commerce,” in Handbook of Research on Innovation and Development of E-

Commerce and E-Business in ASEAN, School of Business and Management, Institut Teknologi Bandung, 

Indonesia: IGI Global, 2020, pp. 457–484. https://doi.org/10.4018/978-1-7998-4984-1.ch023. 

[23] W. J. Karim, “The Economic Crisis, Capitalism, And Islam: The Making Of A New Economic Order?” 

Globalizations, vol. 7, no. 1–2, pp. 105–125, 2010, https://doi.org/10.1080/14747731003593315. 

[24] S. Shaheen, S. Zulfiqar, S. Saleem, and G. Shehazadi, “Does Organizational Cronyism Lead to Lower 

Employee Performance? Examining the Mediating Role of Employee Engagement and Moderating Role of 

Islamic Work Ethics,” Front. Psychol., vol. 11, 2020, https://doi.org/10.3389/fpsyg.2020.579560. 

[25] U. Adzkiya’, “Adzkiya’, Ubbadul,Analisis Maqashid Al-Syariah dalam Sistem Ekonomi Islam dan 

Pancasila,” J. Ekon. Syariah Indones., vol. X, no. 1, pp. 23–35, 2020, 

https://doi.org/10.21927/jesi.2020.10(1).23-35. 

[26] A. M. Alkhan and M. K. Hassan, “Does Islamic Microfinance Serve Maqāsid Al-Shari’a?,” Borsa Istanbul 

Rev., vol. 21, no. 1, pp. 57–68, 2021, https://doi.org/10.1016/j.bir.2020.07.002. 

[27] Z. N. Kurnia, R. Mustafida, N. N. Fauziah, N. S. Subri, and F. A. Ahmad Faiz, “The Optimalization of Zakat 

in Achieving Maqashid Sharia,” Int. Conf. Zakat, pp. 159–178, 2020, https://doi.org/10.37706/iconz.2020.237. 

[28] F. A. Hudaefi and A. M. Badeges, “Maqāṣid Al-Sharī‘Ah On Islamic Banking Performance In Indonesia: A 

Knowledge Discovery Via Text Mining,” J. Islam. Mark., vol. 13, no. 10, pp. 2069–2089, 2022, 

https://doi.org/10.1108/JIMA-03-2020-0081. 

[29] N. Alziyadat and H. Ahmed, “Ethical Decision-Making in Islamic Financial Institutions In Light Of Maqasid 

Al-Sharia: A Conceptual Framework,” Thunderbird Int. Bus. Rev., vol. 61, no. 5, pp. 707–718, 2019, 

https://doi.org/10.1002/tie.22025. 

[30] A. Halim, “Disparities of The Supreme Court Judge’s Decisions on The Non-Muslim Inheritance: Indonesian 

Case,” J. Leg. Ethical Regul. Issues, vol. 24, no. 6, pp. 1–8, 2021. 

https://doi.org/10.4324/9781003243670-5
https://doi.org/10.23917/profetika.v21i2.13085
https://doi.org/10.1080/14724049.2021.1934688
https://doi.org/10.23917/jisel.v6i1.21242
https://doi.org/10.25273/jta.v5i1.5103
https://doi.org/10.18592/at-taradhi.v13i2.7174
https://doi.org/10.23917/profetika.v23i1.16799
https://doi.org/10.2991/assehr.k.220708.044
https://doi.org/10.54471/iqtishoduna.v11i1.1593
https://doi.org/10.33997/j.afs.2021.34.1.011
https://doi.org/10.4018/978-1-7998-4984-1.ch023
https://doi.org/10.1080/14747731003593315
https://doi.org/10.3389/fpsyg.2020.579560
https://doi.org/10.21927/jesi.2020.10(1).23-35
https://doi.org/10.1016/j.bir.2020.07.002
https://doi.org/10.37706/iconz.2020.237
https://doi.org/10.1108/JIMA-03-2020-0081
https://doi.org/10.1002/tie.22025


 

Solo International Collaboration and Publication of Social Sciences and Humanities 

Vol.2, No.1, 2024, pp. 61-72 

   

 

   

 

E-ISSN: 2988-3512 

Copyright ⓒ 2024 Authors 

[31] C. P. T. Tubarad, M. Mohamad, and N. F. Mohammed, “A Decade of Maqasid Shariah Research: A 

Bibliometric Analysis,” Manag. Account. Rev., vol. 21, no. 2, pp. 211–238, 2022. 

[32] M. Sa’adah and U. Hasanah, “The Common Goals of BAZNAS’ Zakat and Sustainable Development Goals 

(SDGs) according to Maqasid Al-Sharia Perspective,” Al-Ihkam J. Huk. dan Pranata Sos., vol. 16, no. 2, pp. 

302–326, 2021, https://doi.org/10.19105/al-lhkam.v16i2.4990. 

[33] N. Hadi and J. Baihaqi, “The Motive of CSR Practices In Indonesia: Maqasid Al-Sharia Review,” Qudus Int. 

J. Islam. Stud., vol. 8, no. 2, pp. 327–352, 2021, https://doi.org/10.21043/qijis.v8i2.8856. 

[34] T. Widiastuti, I. Mawardi, S. Herianingrum, and M. Badowi, “Zakat Scorecard Model As A New Tool For 

Zakat Management,” Islam. Q., vol. 64, no. 1, pp. 1–42, 2020. 

[35] A. Alam, “Analisis Efisiensi Pengelolaan Dana Zakat Infak Sedekah (ZIS) Di Baznas Kabupaten/Kota 

Provinsi Jawa Timur,” no. c, 2014. 

[36] T. Widiastuti et al., “Mitigating The Impact Of Covid-19: Social safety From Islamic Perspective,” Int. J. 

Ethics Syst., vol. 40, no. 1, pp. 212–228, 2024, https://doi.org/10.1108/IJOES-12-2021-0240. 

[37] S. E. Zaluchu, “Qualitative and Quantitative Research Strategies in Religion Research,” Evang. J. Teol. Injili 

dan Pembin. Warga Jemaat, vol. 4, no. 1, p. 28, 2020, https://doi.org/10.46445/ejti.v4i1.167. 

[38] B. Szabó and K. Hercegfi, “User-Centered Approaches in Software Development Processes: Qualitative 

Research into The Practice Of Hungarian Companies,” J. Softw. Evol. Process, vol. 35, no. 2, 2023, 

https://doi.org/10.1002/smr.2501. 

[39] A. F. Rahmat, “Halal Tourism In Social Science Discipline: A Literature Review,” J. Soc. Stud., vol. 17, no. 2, 

pp. 115–146, 2021, https://doi.org/10.21831/jss.v17i2.39287. 

[40] Setiyowati, “Design/Methodology/Approach: This Is an Exploratory Qualitative Research, Employing A 

Thematic Analysis Approach. Six Muslim Wills (State) Enactments [Enakmen Wasiat Orang Islam (Negeri)] 

In Malaysia, Islamic Law Compilation (Kompilasi Hukum Islam) In Ind,” Croat. Int. Relations Rev., vol. 28, 

no. 89, pp. 136–149, 2022, https://doi.org/10.2478/CIRR-2022-0008. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

https://doi.org/10.19105/al-lhkam.v16i2.4990
https://doi.org/10.21043/qijis.v8i2.8856
https://doi.org/10.1108/IJOES-12-2021-0240
https://doi.org/10.46445/ejti.v4i1.167
https://doi.org/10.1002/smr.2501
https://doi.org/10.21831/jss.v17i2.39287
https://doi.org/10.2478/CIRR-2022-0008


 

Solo International Collaboration and Publication of Social Sciences and Humanities 

Vol.2, No.1, 2024, pp. 61-72 

   

 

   

 

E-ISSN: 2988-3512 

Copyright ⓒ 2024 Authors 

 


