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Abstract 

Objective: This study aims to analyze the political thought of Kapitan Pattimura by 

examining his role as a symbol of Moluccan nationalism and assessing the contemporary 

relevance of his ideals in strengthening national consciousness amid ongoing social 

transformation. Theoretical framework: The theoretical framework integrates anti-colonial 

nationalism theory, emphasizing collective consciousness, shared identity, and resistance to 

foreign domination, with the concept of collective memory to explain how Pattimura has 

been continuously preserved and reconstructed as a symbolic figure within the historical and 

cultural identity of the people of Maluku. Literature review: The literature review indicates 

that previous studies have predominantly focused on Pattimura’s military leadership and his 

resistance against Dutch colonial rule during the 1817 uprising. However, limited attention 

has been devoted to interpreting Pattimura as a living symbolic representation of nationalism 

embedded in the collective memory and cultural practices of Moluccan society. This study 

addresses that gap by emphasizing the symbolic, intellectual, and socio-cultural dimensions 

of his legacy. Method: The method employs qualitative research using a historical and 

descriptive-analytical approach. Data were collected through an extensive library study 

consisting of historical books, scholarly journal articles, official documents, and other 

relevant academic sources. Data were analyzed through systematic processes of data 

reduction, data display, and interpretative conclusion drawing. Results: The findings 

demonstrate that Kapitan Pattimura should be understood not merely as an anti-colonial 

resistance leader but also as an enduring symbol of unity, courage, sacrifice, collective 

identity, and political consciousness. His symbolic legacy is continually reproduced through 

commemorative events, public monuments, educational curricula, artistic expressions, and 

the naming of public institutions, thereby reinforcing patriotism and national awareness, 

particularly among younger generations. Implications: The implications highlight the 

importance of integrating Pattimura’s values into history education and character education 
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to strengthen national identity in the era of globalization. Novelty: The novelty of this study 

lies in reconceptualizing Kapitan Pattimura as both a historical actor and a symbolic 

construction of nationalism whose political thought and collective significance continue to 

shape the social and cultural life of contemporary Maluku. 

Keywords: kapitan pattimura, political thought, nationalism, collective memory, maluku. 

 

INTRODUCTION 

Nationalism has long been recognized as one of the most influential forces in the 

formation of collective identity, political consciousness, and state legitimacy. Rather than 

merely reflecting emotional attachment to a homeland, nationalism represents a shared 

awareness that unites communities through common historical experiences, cultural values, 

and aspirations for sovereignty. Anti-colonial nationalism, in particular, emerged as a 

powerful ideological response to foreign domination by encouraging solidarity, resistance, 

and self-determination among colonized societies. In Indonesia, nationalism was not formed 

through a single revolutionary event but evolved through numerous local struggles against 

colonial rule, each contributing to the broader narrative of national independence. 

Consequently, many regional resistance leaders have transcended their historical roles to 

become enduring symbols of unity, courage, sacrifice, and collective identity within 

Indonesian society [1]. 

Among these figures, Kapitan Pattimura, whose birth name was Thomas Matulessy, 

occupies a distinguished place in Indonesian history. He led the famous anti-colonial uprising 

in Maluku in 1817 against the Dutch colonial administration, challenging exploitative 

economic policies, political oppression, and social inequalities imposed upon local 

communities. Although the rebellion was ultimately suppressed and Pattimura was executed, 

his struggle has remained deeply embedded in Indonesia's historical consciousness. His 

legacy extends far beyond the battlefield, representing not only resistance against colonial 

domination but also the aspiration for justice, dignity, and political autonomy. These values 

have enabled Pattimura to become one of Indonesia's officially recognized national heroes 

and an enduring icon of Maluku's historical identity [2]. 

Despite the extensive historical recognition accorded to Pattimura, contemporary 

scholarship increasingly acknowledges that historical figures should not merely be 

understood through chronological narratives of military resistance. They should also be 

examined through the ideas, values, and political meanings attributed to them across 

generations. Political thought is not exclusively expressed through formal philosophical 

writings; it can also be reflected in leadership practices, strategic decisions, collective 

mobilization, and ideological commitments demonstrated during significant historical events. 

Viewed from this perspective, Pattimura's resistance embodied a political vision grounded in 

freedom, communal solidarity, indigenous sovereignty, and opposition to colonial injustice. 

These principles continue to resonate in Indonesian nationalism and remain relevant in 

discussions concerning identity, citizenship, and national resilience [3]. 

The present study adopts anti-colonial nationalism as its primary theoretical framework. 

Anti-colonial nationalism argues that colonial domination stimulates collective awareness 

among oppressed communities, encouraging them to develop a shared identity and political 

commitment to self-determination. Thinkers such as Benedict Anderson emphasized 

nationalism as an "imagined community," while Ernest Gellner associated nationalism with 

socio-political modernization, and Anthony D. Smith highlighted the importance of historical 

memory and shared cultural traditions in sustaining national identity. These perspectives 

collectively suggest that nationalism is continuously reconstructed through historical 

narratives, cultural symbols, and collective remembrance rather than existing as a fixed 

political doctrine [4]. 
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Complementing this framework, the concept of collective memory provides a useful lens 

for understanding how heroic figures continue to influence contemporary society long after 

their historical lives have ended. Collective memory explains that societies selectively 

preserve, reinterpret, and transmit historical experiences through education, public 

commemorations, monuments, museums, literature, artistic representations, and cultural 

rituals. Consequently, national heroes become symbolic resources through which 

communities negotiate identity and reinforce shared values across generations. In Maluku, 

Pattimura's memory survives not merely because of documented historical events but 

because his image has been continuously reproduced through annual commemorations, 

monuments, public institutions bearing his name, historical education, and community 

traditions that reinforce his symbolic significance [5]. 

Previous studies concerning Kapitan Pattimura have primarily concentrated on 

reconstructing the chronology of the 1817 rebellion, examining military strategies, colonial 

administrative policies, and the broader historical context of Dutch expansion in eastern 

Indonesia. Historians have extensively discussed the causes of the uprising, Pattimura's 

military leadership, and the consequences of the rebellion for colonial governance. Other 

studies have highlighted his contribution to Indonesian independence narratives and his 

recognition as a national hero. These investigations have undoubtedly enriched historical 

understanding of Pattimura's role within Indonesian history [6], [7]. 

Nevertheless, relatively limited scholarly attention has been devoted to examining 

Pattimura through the perspective of political thought and symbolic nationalism. Existing 

literature tends to emphasize historical description rather than conceptual interpretation of the 

political ideas represented by Pattimura's struggle. Similarly, few studies investigate how his 

symbolic meaning has been reproduced through collective memory and continues to shape 

contemporary Moluccan identity. This imbalance reveals an important research gap. While 

Pattimura is universally acknowledged as a heroic resistance leader, insufficient attention has 

been given to understanding why his legacy continues to function as an enduring political 

and cultural symbol in present-day Maluku. Moreover, studies integrating anti-colonial 

nationalism with collective memory remain scarce, particularly within Indonesian historical 

scholarship [8], [9]. 

The significance of addressing this gap becomes increasingly evident in the contemporary 

era of globalization. Rapid technological advancement, digital communication, and 

transnational cultural exchanges have transformed how younger generations engage with 

national history. Although globalization creates opportunities for greater knowledge 

exchange and intercultural understanding, it also introduces challenges to national identity 

through cultural homogenization and declining historical awareness. In such circumstances, 

historical figures are no longer important solely because of their past achievements but 

because they provide enduring ethical and political values capable of strengthening national 

cohesion. Reinterpreting Pattimura's political thought therefore contributes to broader 

discussions regarding civic education, historical consciousness, democratic citizenship, and 

national resilience within increasingly pluralistic societies [10], [11]. 

Furthermore, examining Pattimura from the perspective of political thought broadens the 

analytical scope of Indonesian intellectual history. Indonesian nationalism has often been 

associated with prominent twentieth-century leaders such as Sukarno, Mohammad Hatta, and 

Mohammad Yamin. However, regional anti-colonial leaders also articulated political 

principles through action rather than written philosophical treatises. Their struggles reflected 

indigenous understandings of justice, communal responsibility, self-government, and 

collective freedom that significantly contributed to the development of Indonesian 

nationalism before independence. Consequently, Pattimura deserves recognition not only as a 

military commander but also as a political thinker whose leadership embodied fundamental 

principles of anti-colonial resistance and popular sovereignty [12]. 
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This study therefore seeks to reinterpret Kapitan Pattimura by integrating historical 

analysis with theories of anti-colonial nationalism and collective memory. Rather than 

treating him solely as a historical actor, this research investigates how his political thought 

has been symbolically reconstructed within Moluccan society and how these symbolic 

meanings continue to reinforce collective identity and national consciousness. Such an 

approach enables a more comprehensive understanding of the relationship between historical 

leadership, symbolic representation, and the continuing construction of nationalism [13], [14]. 

The research gap addressed by this study lies in the limited integration of historical, 

political, and cultural perspectives in previous scholarship on Pattimura. Existing studies 

predominantly focus on military history, whereas this article examines the intellectual, 

symbolic, and ideological dimensions of his legacy. The novelty of this research is its 

reconceptualization of Kapitan Pattimura as both a political thinker and a symbolic 

construction of anti-colonial nationalism whose meanings are continuously reproduced 

through collective memory, public commemoration, educational institutions, and cultural 

practices in contemporary Maluku. This perspective moves beyond conventional historical 

narratives by demonstrating that Pattimura's significance resides not only in his resistance 

against Dutch colonialism but also in the enduring political values associated with his 

leadership [15]. 

Accordingly, this study addresses the following research questions: (1) How can Kapitan 

Pattimura's political thought be interpreted through the perspectives of anti-colonial 

nationalism and collective memory? (2) In what ways has Pattimura become a symbolic 

representation of nationalism within Moluccan society? (3) How does his symbolic legacy 

contribute to strengthening national identity and historical consciousness in contemporary 

Indonesia? Based on these questions, the study aims to analyze Pattimura's political thought, 

examine his symbolic role in constructing Moluccan nationalism, and evaluate the continuing 

relevance of his values for civic education and national identity. The findings are expected to 

contribute theoretically to studies of nationalism, collective memory, and Indonesian political 

thought while offering practical implications for history education, character education, 

cultural preservation, and policies promoting national unity in an era of globalization [16], 

[17]. 

 

LITERATURE REVIEW 

Political Thought and Anti-Colonial Nationalism 

Political thought is commonly understood as a collection of ideas, principles, and values 

that guide individuals or communities in interpreting authority, justice, freedom, and the 

relationship between rulers and society. Political thought is not exclusively expressed 

through written philosophical works but can also be reflected in collective action, leadership, 

and resistance against oppressive systems. Within the context of colonial societies, political 

thought frequently emerged through struggles for liberation, where resistance represented not 

merely military opposition but also an ideological rejection of domination, exploitation, and 

inequality. Consequently, anti-colonial leaders should be examined not only as historical 

actors but also as intellectual figures whose ideas contributed to the development of national 

consciousness [18]. 

Kapitan Pattimura represents one of the most significant anti-colonial leaders in 

Indonesian history whose resistance embodied political values that remain relevant today. 

His leadership during the 1817 uprising reflected aspirations for justice, communal solidarity, 

indigenous sovereignty, and the protection of local rights against colonial intervention. These 

principles demonstrate that Pattimura's struggle was grounded in a broader political vision 

rather than being merely a spontaneous reaction to colonial policies. Reconsidering Pattimura 



 

Journal of World Thinkers 

Vol.3, No.1, 2026, pp. 01-18 

   

 

   

 

E-ISSN: XXXX-XXXX 

Copyright ⓒ 2026 Authors 

through the perspective of political thought enables a deeper understanding of how 

indigenous leadership contributed to the ideological foundations of Indonesian nationalism 

before the emergence of the modern independence movement [19], [20], [21]. 

Nationalism as Collective Political Consciousness 

Nationalism constitutes one of the fundamental concepts for understanding the formation 

of modern states and collective identities. Rather than representing only emotional 

attachment to a homeland, nationalism reflects shared political consciousness rooted in 

common historical experiences, cultural traditions, and aspirations for self-determination. 

National identity develops through continuous interaction between historical memory, 

cultural practices, public institutions, and symbolic representations that enable individuals to 

perceive themselves as members of a broader political community. Within anti-colonial 

contexts, nationalism functions as an ideological response to foreign domination by 

encouraging unity among diverse social groups. Shared experiences of oppression become 

important foundations for constructing collective identity and strengthening social cohesion. 

Accordingly, nationalism should be understood as a dynamic process that is continuously 

reproduced through education, public discourse, historical narratives, and cultural practices 

rather than as a fixed political doctrine. Historical figures who symbolize resistance often 

become central elements in maintaining this process because they embody values that 

transcend particular historical events [22]. 

In Indonesia, nationalism evolved through numerous regional struggles against colonial 

rule. Although these struggles occurred in different geographical locations and historical 

circumstances, they collectively contributed to the emergence of Indonesian national identity. 

Regional heroes therefore occupy an essential position within national history because they 

demonstrate that the aspiration for independence originated from diverse local communities 

united by common ideals of freedom, justice, and sovereignty. 

 

Figure 1. Profile of Captain Pattimura 

https://images.search.yahoo.com/search/images;_ylt=AwrKAKQXmzNqVgIAyt6JzbkF;_

ylu=Y29sbwNzZzMEcG9zAzIEdnRpZAMEc2VjA3Ny?fr=mcafee&p=gambar+pattimura&i

mgurl=https%3A%2F%2Fawsimages.detik.net.id%2Fcommunity%2Fmedia%2Fvisual%2F2

021%2F11%2F10%2Fpattimura-pahlawan-nasional-dari-tanah-maluku-ini-

sosoknya.jpeg%3Fw%3D700%26q%3D90 
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https://images.search.yahoo.com/search/images;_ylt=AwrKAKQXmzNqVgIAyt6JzbkF;_ylu=Y29sbwNzZzMEcG9zAzIEdnRpZAMEc2VjA3Ny?fr=mcafee&p=gambar+pattimura&imgurl=https%3A%2F%2Fawsimages.detik.net.id%2Fcommunity%2Fmedia%2Fvisual%2F2021%2F11%2F10%2Fpattimura-pahlawan-nasional-dari-tanah-maluku-ini-sosoknya.jpeg%3Fw%3D700%26q%3D90
https://images.search.yahoo.com/search/images;_ylt=AwrKAKQXmzNqVgIAyt6JzbkF;_ylu=Y29sbwNzZzMEcG9zAzIEdnRpZAMEc2VjA3Ny?fr=mcafee&p=gambar+pattimura&imgurl=https%3A%2F%2Fawsimages.detik.net.id%2Fcommunity%2Fmedia%2Fvisual%2F2021%2F11%2F10%2Fpattimura-pahlawan-nasional-dari-tanah-maluku-ini-sosoknya.jpeg%3Fw%3D700%26q%3D90
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https://images.search.yahoo.com/search/images;_ylt=AwrKAKQXmzNqVgIAyt6JzbkF;_ylu=Y29sbwNzZzMEcG9zAzIEdnRpZAMEc2VjA3Ny?fr=mcafee&p=gambar+pattimura&imgurl=https%3A%2F%2Fawsimages.detik.net.id%2Fcommunity%2Fmedia%2Fvisual%2F2021%2F11%2F10%2Fpattimura-pahlawan-nasional-dari-tanah-maluku-ini-sosoknya.jpeg%3Fw%3D700%26q%3D90
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Kapitan Pattimura in Historical Perspective 

Kapitan Pattimura, whose original name was Thomas Matulessy, is widely recognized as 

the leader of the Maluku resistance against Dutch colonial authority in 1817. His movement 

emerged in response to colonial policies that imposed economic monopolies, restricted local 

autonomy, and undermined the social welfare of indigenous communities. The uprising 

represented organized collective resistance involving various local groups determined to 

defend their political and economic rights [23], [24]. 

One of the most remarkable achievements of Pattimura's movement was the successful 

capture of Fort Duurstede in Saparua during the early stages of the rebellion. Although Dutch 

military superiority eventually suppressed the resistance and resulted in Pattimura's execution, 

the movement became a lasting symbol of courage, sacrifice, and determination. Rather than 

diminishing his significance, his defeat strengthened his moral authority within historical 

narratives, transforming him into an enduring representation of resistance against colonial 

injustice. The recognition of Pattimura as an Indonesian National Hero further 

institutionalized his legacy within national history. His name has become associated not only 

with historical remembrance but also with educational, cultural, and civic values that 

continue to inspire contemporary Indonesian society. Consequently, Pattimura occupies a 

dual position as both a historical leader and a symbolic figure whose influence extends 

beyond the events of 1817 [25], [26]. 

Collective Memory and Symbolic Nationalism 

Collective memory provides an important framework for explaining why certain historical 

figures remain influential long after their lifetime. Societies preserve selected historical 

experiences through narratives, commemorative ceremonies, monuments, museums, public 

institutions, literature, visual arts, and educational systems. These symbolic practices enable 

communities to reinterpret historical events according to contemporary social and political 

needs while maintaining continuity with the past [27], [28]. 

Within this framework, Kapitan Pattimura has evolved into a powerful symbol of 

nationalism in Maluku. His symbolic presence is visible through annual commemorations of 

the 1817 struggle, monuments erected across the region, educational materials discussing his 

leadership, and the naming of public facilities such as airports, streets, and educational 

institutions. These representations do more than commemorate historical events; they 

reinforce shared values of patriotism, courage, unity, and collective responsibility among 

successive generations. The symbolic transformation of Pattimura also demonstrates that 

national heroes are continuously reconstructed rather than permanently defined by historical 

records alone. Communities actively reinterpret heroic figures in response to changing 

political, cultural, and educational contexts. As a result, Pattimura's legacy continues to 

function as an important source of identity formation and civic consciousness within 

contemporary Moluccan society [29]. 

Previous Studies and Research Gap 

Previous scholarship concerning Kapitan Pattimura has predominantly emphasized 

historical reconstruction of the 1817 rebellion, colonial administrative policies, military 

strategies, and the broader consequences of Dutch expansion in eastern Indonesia. Other 

studies have explored Pattimura's contribution to Indonesian history education and his role in 

strengthening character education through heroic values such as courage, patriotism, 

discipline, and sacrifice. These studies have significantly enriched historical understanding of 

Pattimura's contribution to Indonesian independence narratives. Nevertheless, existing 

literature remains largely descriptive and historical in orientation. Limited scholarly attention 

has been devoted to examining Pattimura as a political thinker whose leadership embodied 
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broader ideological principles of anti-colonial nationalism. Likewise, relatively few studies 

investigate how collective memory continually reconstructs Pattimura as a symbolic 

representation of nationalism within contemporary Maluku. This imbalance indicates that 

historical narratives have received substantially greater emphasis than symbolic, intellectual, 

and political interpretations [30], [31]. 

The present study addresses this gap by integrating perspectives from political thought, 

anti-colonial nationalism, and collective memory into a single analytical framework. Instead 

of viewing Pattimura solely as a military commander or historical hero, this research 

interprets him as an enduring symbolic construction whose political values continue to shape 

collective identity, historical consciousness, and national solidarity. This perspective offers a 

broader understanding of how historical leadership can influence contemporary nation-

building beyond its original historical context and contributes to expanding discussions on 

Indonesian political thought and symbolic nationalism [32]. 

 

METHODOLOGY 

This study employs a qualitative research design using a historical approach integrated 

with critical thought analysis and contemporary relevance analysis. A qualitative approach is 

considered appropriate because the objective of this research is not to measure causal 

relationships statistically but to interpret the political thought of Kapitan Pattimura, examine 

the symbolic construction of his nationalism, and evaluate the continuing relevance of his 

anti-colonial values within present-day Indonesian society. The study adopts an interpretive 

paradigm, emphasizing the understanding of historical meaning, ideological values, and 

socio-cultural significance embedded in historical narratives rather than merely 

reconstructing chronological events [33], [34], [35]. 

The historical approach serves as the primary methodological foundation of this research. 

This approach is employed to investigate the socio-political conditions surrounding the 

Maluku uprising of 1817, the emergence of Kapitan Pattimura as a resistance leader, and the 

historical processes through which his struggle became institutionalized within Indonesian 

national history. Historical inquiry is conducted through four interconnected stages: heuristic, 

source criticism, interpretation, and historiography. The heuristic stage involves identifying 

and collecting relevant historical materials from diverse documentary sources. Source 

criticism is subsequently undertaken to evaluate the authenticity, credibility, consistency, and 

contextual reliability of historical evidence. The interpretation stage synthesizes historical 

information to identify political values and ideological meanings embedded in Pattimura's 

leadership, while historiography reconstructs these findings into a coherent analytical 

narrative that explains the transformation of Pattimura from an anti-colonial leader into a 

symbol of nationalism [36]. 

Beyond historical reconstruction, this study adopts a critical thought approach to examine 

Pattimura not merely as a military commander but as a political thinker whose actions 

reflected broader principles concerning justice, collective solidarity, indigenous sovereignty, 

freedom, and resistance against colonial domination. Unlike conventional historical studies 

that emphasize chronological events, this approach focuses on uncovering the normative 

ideas underlying historical actions. Political thought is therefore interpreted through 

leadership practices, strategic decision-making, collective mobilization, and ethical 

commitments demonstrated throughout Pattimura's resistance movement. This perspective 

enables the study to position Pattimura within broader discussions of Indonesian political 

thought and anti-colonial intellectual traditions [37]. 
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To deepen interpretation, the research further applies critical analysis as its principal 

analytical strategy. Critical analysis is used to examine the interaction between historical 

narratives, collective memory, nationalism, and symbolic representation. Rather than 

accepting historical accounts as neutral descriptions of past events, the analysis investigates 

how Pattimura's image has been continuously reconstructed through public commemorations, 

monuments, educational curricula, cultural expressions, museums, and the naming of public 

institutions. This analytical perspective considers symbols as dynamic social constructions 

whose meanings evolve according to changing political, educational, and cultural contexts. 

Consequently, Pattimura's legacy is interpreted not only as historical memory but also as an 

active ideological resource that contributes to identity formation and national cohesion. 

The research relies exclusively on library research as its primary data collection technique. 

Data were obtained from a wide range of secondary documentary sources, including 

scholarly books on Indonesian history, peer-reviewed journal articles, conference 

proceedings, historical archives, biographies, government publications, educational 

documents, museum publications, and other academic materials relevant to Kapitan 

Pattimura, nationalism, anti-colonial resistance, political thought, and collective memory. 

Documentary materials were selected purposively according to their academic relevance, 

credibility, and contribution to addressing the research objectives. Priority was given to 

authoritative historical sources and contemporary academic publications discussing 

nationalism, Indonesian political history, symbolic leadership, and memory studies [38]. 

Data analysis follows an interactive qualitative analysis model consisting of data reduction, 

data organization, interpretive analysis, and conclusion drawing. During data reduction, 

documentary materials were carefully reviewed to identify themes directly related to 

Pattimura's political thought, symbolic nationalism, anti-colonial resistance, and collective 

memory. The selected data were subsequently organized into thematic categories 

corresponding to the theoretical framework adopted in this study. Interpretive analysis was 

then conducted to identify conceptual relationships between historical events, political values, 

symbolic representation, and contemporary nationalism. Finally, conclusions were developed 

through continuous comparison between empirical historical evidence, theoretical 

perspectives, and contemporary social realities [39], [40]. 

To enhance the trustworthiness of the findings, this research applies source triangulation 

by comparing historical information derived from multiple academic references representing 

different disciplinary perspectives, including history, political science, cultural studies, 

nationalism studies, and memory studies. The consistency of historical narratives, conceptual 

interpretations, and analytical arguments was continuously evaluated to minimize interpretive 

bias and strengthen analytical validity. In addition, theoretical triangulation was employed by 

integrating anti-colonial nationalism, political thought, and collective memory into a unified 

analytical framework. 

Finally, the study incorporates a contemporary relevance analysis to evaluate the 

continuing significance of Pattimura's political thought within present-day Indonesia. Rather 

than limiting interpretation to historical circumstances in 1817, this analysis examines how 

the values of patriotism, unity, collective responsibility, justice, and resistance against 

oppression remain applicable in addressing contemporary challenges, including globalization, 

cultural transformation, declining historical awareness, and the strengthening of national 

identity among younger generations. Through this integrated methodological framework, the 

study seeks to provide a comprehensive reinterpretation of Kapitan Pattimura as both a 

historical leader and a political thinker whose symbolic legacy continues to shape Indonesian 

nationalism, civic education, and collective identity in the twenty-first century [41], [42], 

[43]. 
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RESULTS AND DISCUSSION 

The findings of this study demonstrate that Kapitan Pattimura occupies a central position 

in the construction of nationalism within Maluku society. Based on an extensive review of 

historical literature, academic publications, and cultural documentation, Pattimura is 

understood not merely as a historical figure who led the resistance against Dutch colonial 

rule in 1817 but also as a powerful symbol of collective identity that embodies courage, unity, 

patriotism, sacrifice, and commitment to justice. His legacy has transcended the historical 

event itself and continues to influence the social, cultural, and educational life of the Maluku 

people. Consequently, Pattimura represents both an important historical actor and a living 

symbol whose values are continuously reconstructed across generations [44]. 

 

Figure 2. Kapitan Pattimura is Enshrined in Rupiah Banknotes in Indonesia as A 
Symbol of Struggle and Nationalism 

https://images.search.yahoo.com/search/images;_ylt=AwrKAKQXmzNqVgIA1t6JzbkF;_ylu

=Y29sbwNzZzMEcG9zAzgEdnRpZAMEc2VjA3Ny?fr=mcafee&p=gambar+pattimura&im

gurl=https%3A%2F%2Fc8.alamy.com%2Fcomp%2FD40AJ8%2Fportrait-of-kapitan-

pattimura-from-1000-rupiah-banknote-indonesia-D40AJ8.jpg 

The literature further indicates that the symbolic representation of Pattimura is 

manifested through several interconnected dimensions of public life. 

First, Pattimura Day is commemorated annually on 15 May throughout Maluku. This 

commemoration serves as an institutionalized expression of public respect for his struggle 

against colonial domination. The celebration generally includes flag ceremonies, historical 

seminars, cultural festivals, traditional performances, public discussions, educational 

competitions, and community gatherings. These activities are intended not only to honor 

Pattimura's contribution but also to transmit nationalist values to younger generations while 

strengthening collective historical awareness [45]. 

Second, Pattimura's name has been permanently preserved through numerous public 

facilities and institutions. The most prominent example is Pattimura International Airport in 

Ambon, accompanied by roads, schools, universities, government buildings, military 

institutions, and community organizations bearing his name. Such commemorative naming 

practices function as symbolic reminders of historical resistance and demonstrate society's 

continuous effort to preserve historical memory while reinforcing regional and national pride. 

Third, Pattimura has become an essential component of Indonesian history education. His 

resistance against Dutch colonialism is incorporated into national history curricula at various 

educational levels. Teachers employ the story of Pattimura's struggle to cultivate students' 

understanding of patriotism, national unity, anti-colonial consciousness, courage, 

responsibility, and willingness to sacrifice for the common good. Thus, history education 

transforms Pattimura from a historical figure into an educational resource for character 

development [46]. 
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Fourth, Pattimura is widely represented within local cultural expressions. His image 

appears in monuments, statues, paintings, traditional songs, theatrical performances, 

historical reenactments, literary works, and oral traditions preserved within Maluku 

communities. These artistic representations demonstrate that Pattimura has become part of 

Maluku's cultural identity rather than remaining solely a figure recorded in historical 

documents. Cultural transmission ensures that his symbolic significance remains meaningful 

across generations despite changing political and social circumstances [47]. 

Kapitan Pattimura as a Symbol of Anti-Colonial Nationalism 

Anti-colonial nationalism emerged throughout many colonized societies as a response to 

political domination, economic exploitation, and cultural oppression imposed by colonial 

governments. Within this theoretical framework, Pattimura's leadership during the 1817 

Maluku uprising represents one of Indonesia's earliest expressions of collective resistance 

against colonial authority. Although the movement was regional in geographical scope, its 

underlying principles reflected universal aspirations for freedom, justice, dignity, and self-

determination. The implementation of Pattimura's symbolism in contemporary Maluku can 

be summarized into five major forms. Annual Pattimura commemorations strengthen 

patriotic values and respect for national heroes. Monuments and statues preserve collective 

historical memory and reinforce regional identity. Public facilities carrying Pattimura's name 

symbolize both regional pride and national belonging. History education develops historical 

consciousness and love for the homeland among students. Finally, artistic and cultural 

productions preserve the values of resistance while maintaining cultural identity within local 

communities. These various forms of symbolic implementation reveal three principal 

nationalist values. The first is patriotism, demonstrated by Pattimura's determination to resist 

colonial domination despite overwhelming military disadvantages. The second is social 

solidarity, reflected in the participation of diverse communities throughout Maluku who 

united despite differences in local backgrounds and social status. The third is self-sacrifice, 

illustrated by Pattimura and his followers' willingness to risk property, personal freedom, and 

ultimately their lives for the welfare of their people. Together, these values contributed to the 

gradual formation of Indonesian national consciousness that later became a foundation for 

the broader independence movement [48], [49]. 

 

Figure 3. The Pattimura Monument in Maluku is enshrined as a Memory for the 
Struggle of the Younger Generation Today  

Figure 3 presents the Pattimura Monument in Maluku as a prominent symbol of anti-

colonial resistance and Indonesian nationalism. The monument commemorates Pattimura's 

courage, leadership, and sacrifice while preserving collective historical memory. It continues 

to inspire younger generations to uphold patriotism, national unity, civic responsibility, and 

commitment to justice in contemporary Indonesia. 

Pattimura from the Perspective of Collective Memory 
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Collective memory theory emphasizes that societies maintain their identities by preserving 

and transmitting significant historical experiences through symbols, narratives, 

commemorations, and public institutions. In the Maluku context, Pattimura functions as one 

of the most enduring elements of collective memory. His historical significance is 

continuously reproduced through institutional practices that allow every generation to 

reconnect with the past [50]. The preservation of Pattimura's collective memory occurs 

through several complementary mechanisms. Annual commemorative ceremonies provide 

opportunities for communities to remember historical struggles collectively. The construction 

of monuments and statues creates permanent physical symbols within public spaces. The 

naming of airports, schools, roads, and governmental institutions ensures that his legacy 

remains visible in everyday life. Furthermore, formal education, supported by oral traditions 

and cultural storytelling, continuously introduces Pattimura's ideals to younger generations. 

These mechanisms indicate that Pattimura is remembered not only because of his military 

achievements but because he has become a shared symbol representing courage, unity, 

resistance against injustice, and loyalty to the homeland. Consequently, collective memory 

transforms historical events into enduring cultural resources that strengthen both regional 

identity and Indonesian national identity simultaneously [51], [52]. 

Contemporary Relevance of Pattimura's Values for Younger Generations 

Globalization presents increasingly complex challenges to nationalism. Rapid 

technological development, unrestricted information flows, global popular culture, and 

changing social interactions influence how young people perceive history, identity, and 

citizenship. Under these circumstances, Pattimura's values remain highly relevant as 

educational resources for strengthening national character. Several core values derived from 

Pattimura's struggle deserve particular emphasis. Love for the homeland encourages 

appreciation of national history and cultural heritage. The spirit of unity promotes peaceful 

coexistence within Indonesia's multicultural society. Courage motivates young people to 

confront educational, social, economic, and technological challenges with determination and 

integrity. Social responsibility encourages citizens to contribute positively to community 

development while prioritizing collective welfare over personal interests. History education 

that integrates these values contextually can strengthen civic awareness and democratic 

participation. Rather than presenting Pattimura merely as a historical figure whose struggle 

ended in 1817, educators can encourage students to interpret his legacy within contemporary 

challenges such as social cohesion, national resilience, responsible citizenship, and ethical 

leadership. Such an approach enables history learning to become meaningful and applicable 

to present-day realities [53], [54], [55]. 

Table 1. Contemporary Manifestations of Pattimura's Nationalist Symbolism 

No. Symbolic 

Representation 

Contemporary Implementation Core Nationalist Values 

1 Pattimura Day 

Commemoration 

Annual ceremonies, historical 

seminars, cultural events (15 May) 

Patriotism, respect for 

national heroes 

2 Monuments and 

Statues 

Statues and memorials across 

Maluku 

Collective memory, regional 

identity 

3 Public Facilities Airport, roads, schools, and public 

institutions named after Pattimura 

Regional and national pride 

4 History Education Inclusion in school and university 

curricula 

Historical awareness, love of 

the homeland 

5 Cultural Expressions Traditional songs, theatre, 

paintings, and cultural 

performances 

Preservation of cultural 

identity and resistance values 

Table Description. Table 1 illustrates the principal forms through which Kapitan 

Pattimura's legacy is symbolically represented in contemporary Maluku society. These 

representations extend beyond historical remembrance and function as mechanisms for 
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preserving collective memory, strengthening regional and national identity, and transmitting 

anti-colonial values across generations. Annual commemorations, monuments, public 

institutions, history education, and cultural expressions collectively reinforce patriotism, 

historical consciousness, social solidarity, and respect for national heroes. The findings 

indicate that Pattimura's symbolic presence continues to contribute to civic education and 

character formation while sustaining the relevance of his political ideals and nationalist 

legacy within contemporary Indonesian society. 

Research Novelty 

The primary contribution of this research lies in its interpretation of Pattimura beyond 

conventional military or chronological narratives. Previous studies have predominantly 

concentrated on reconstructing the sequence of historical events, military strategies, or 

political circumstances surrounding the 1817 rebellion. In contrast, this study demonstrates 

that Pattimura functions simultaneously as a historical figure, a cultural symbol, an 

educational instrument, and a continuing source of collective identity within Maluku society. 

This multidimensional perspective reveals that Pattimura's symbolic meaning continues to be 

reconstructed through commemorative practices, public institutions, educational systems, and 

cultural expressions. Therefore, nationalism should be understood not only as a political 

ideology originating from historical resistance but also as a dynamic social process 

maintained through cultural transmission and collective memory. Overall, the findings 

indicate that Pattimura's legacy extends well beyond the historical context of anti-colonial 

resistance. His symbolic significance contributes to preserving Maluku's historical memory 

while simultaneously reinforcing Indonesian national identity, civic values, and character 

education in the contemporary era. Accordingly, Pattimura remains an enduring symbol 

whose ideals continue to inspire unity, patriotism, responsibility, and national resilience amid 

the challenges of globalization and social transformation [56]. 

Analysis 

Rethinking Kapitan Pattimura requires moving beyond conventional historical narratives 

that portray him solely as a military leader who resisted Dutch colonial rule in Maluku in 

1817. While his armed resistance remains a defining episode in Indonesian history, a broader 

political analysis reveals that Pattimura embodied a coherent political vision rooted in justice, 

communal solidarity, indigenous autonomy, and opposition to colonial domination. His 

struggle reflected not merely an emotional reaction against foreign occupation but an 

organized response to colonial policies that disrupted the traditional political, economic, and 

social order of Maluku. Consequently, Pattimura should be understood as an influential 

political thinker whose actions expressed fundamental principles of anti-colonial governance 

and collective self-determination. From the perspective of political thought, Pattimura's 

leadership demonstrated an understanding of legitimate authority based on the welfare of the 

people rather than the coercive power of colonial institutions. Dutch colonial administration 

imposed monopolistic economic policies, increased taxation, compulsory labor, and 

administrative interventions that weakened traditional local leadership. These measures 

generated widespread dissatisfaction among the people of Maluku and undermined long-

established social relationships. Pattimura's resistance therefore represented an attempt to 

restore political legitimacy by defending indigenous institutions and protecting the rights of 

local communities against exploitative governance. His political actions illustrate that 

legitimate government derives from justice, public participation, and social responsibility 

rather than military superiority or colonial authority [36], [57]. 

The nationalist dimension of Pattimura's struggle also deserves reinterpretation within its 

historical context. Modern Indonesian nationalism had not yet fully emerged in 1817, yet 

Pattimura successfully mobilized diverse communities across Maluku around shared 

aspirations for freedom, dignity, and collective survival. His leadership united various local 
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groups despite differences in village identity and social background, demonstrating that 

solidarity could transcend local affiliations when confronted by a common external threat. 

This early form of collective consciousness illustrates that nationalism can develop gradually 

through shared historical experiences before becoming institutionalized within a modern 

nation-state. Accordingly, Pattimura's movement represents an important precursor to the 

broader development of Indonesian nationalism during the twentieth century. The anti-

colonial character of Pattimura's movement extended beyond military confrontation. 

Colonialism affected every aspect of Maluku society, including political administration, 

economic production, religious life, and cultural identity. Dutch intervention disrupted 

traditional governance structures and limited the autonomy previously exercised by local 

communities. Pattimura's resistance therefore sought not only to expel colonial forces but 

also to defend the social values, customary institutions, and communal identity that colonial 

rule threatened to erode. His movement illustrates that anti-colonial resistance was 

fundamentally a struggle to preserve social order, cultural dignity, and political independence 

rather than merely an armed rebellion against foreign troops [58]. 

Collective memory has played a significant role in maintaining Pattimura's political 

relevance long after the events of 1817. His legacy continues to be preserved through annual 

commemorations, monuments, educational curricula, public institutions, and cultural 

performances throughout Maluku. These commemorative practices transform Pattimura from 

a historical actor into a living symbol that continues to shape regional identity and national 

consciousness. The persistence of these symbols demonstrates that societies actively 

reconstruct historical memory to address contemporary challenges while reinforcing shared 

values of patriotism, unity, and civic responsibility. Thus, Pattimura's significance extends 

beyond historical documentation into the ongoing formation of Indonesian political culture. 

The educational dimension of Pattimura's political thought is equally important. History 

education frequently presents Pattimura as a national hero who fought against colonialism; 

however, a deeper interpretation enables students to appreciate the ethical and political 

principles underlying his struggle. His commitment to justice, courage, solidarity, and 

responsibility provides valuable lessons for democratic citizenship and character education. 

Rather than memorizing historical chronology alone, learners can analyze Pattimura's 

decisions as examples of ethical leadership under conditions of political oppression. Such an 

approach strengthens historical literacy while encouraging critical reflection on the meaning 

of citizenship and public responsibility in contemporary Indonesia [59]. 

Furthermore, Pattimura's political legacy remains relevant within the context of 

globalization. Contemporary societies face challenges such as declining historical awareness, 

identity fragmentation, misinformation, and weakening civic engagement. The values 

represented by Pattimura—including commitment to the public good, social solidarity, 

respect for local identity, and resistance to injustice—offer normative guidance for 

addressing these issues. His example encourages citizens to balance national unity with 

cultural diversity while promoting inclusive participation in democratic governance. 

Consequently, Pattimura's ideas continue to possess practical significance for strengthening 

national resilience in an increasingly interconnected world [60]. The principal contribution of 

this study lies in repositioning Pattimura as both a historical leader and a political thinker 

whose ideas remain relevant beyond the colonial period. Previous scholarship has 

predominantly emphasized military strategy and historical chronology, whereas this analysis 

highlights the interconnected dimensions of political legitimacy, collective identity, anti-

colonial ideology, cultural memory, and civic education. By integrating these perspectives, 

the study demonstrates that Pattimura's legacy should be interpreted as a dynamic political 

discourse rather than a static historical narrative. His struggle represents an enduring 

intellectual foundation for understanding nationalism, democratic values, and resistance 

against injustice within Indonesia's evolving political landscape [61]. 
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CONCLUSION 

This study concludes that Kapitan Pattimura should be understood not only as a military 

leader who resisted Dutch colonialism in Maluku in 1817 but also as a political thinker 

whose leadership embodied the principles of justice, collective responsibility, indigenous 

autonomy, and resistance to oppression. His struggle reflected a broader political vision that 

emphasized the legitimacy of governance based on public welfare, social solidarity, and the 

protection of community rights rather than coercive colonial power. Reinterpreting Pattimura 

from this perspective enriches the understanding of Indonesian nationalism by demonstrating 

that anti-colonial resistance was simultaneously a political, moral, and cultural movement 

aimed at preserving dignity and collective identity. The findings further reveal that 

Pattimura's legacy has evolved into a dynamic symbol of nationalism that continues to shape 

the collective memory of Maluku society through public commemorations, monuments, 

educational curricula, and cultural traditions. These forms of remembrance demonstrate that 

historical memory functions not only to preserve the past but also to inspire present and 

future generations. Pattimura therefore represents an enduring model of leadership whose 

values transcend his historical context and remain relevant for contemporary Indonesia. The 

contribution of this study lies in repositioning Pattimura beyond conventional military 

narratives by highlighting the continuing relevance of his political thought for modern 

democratic society. His commitment to justice, unity, courage, integrity, and social 

responsibility provides an important intellectual foundation for strengthening civic education, 

national identity, and democratic citizenship. These values can serve as ethical principles for 

addressing contemporary challenges such as social polarization, declining historical 

awareness, intolerance, corruption, and the weakening of national solidarity in the era of 

globalization and digital transformation. The implications of this research are particularly 

significant for younger generations. Pattimura's life demonstrates that genuine leadership is 

founded upon moral courage, public service, and the willingness to prioritize collective 

interests over personal gain. His example encourages young people to become responsible 

citizens who actively contribute to social harmony, respect cultural diversity, defend justice, 

and participate constructively in national development. Rather than viewing nationalism 

solely as loyalty to the state, Pattimura's political thought promotes an inclusive form of 

nationalism grounded in ethical leadership, civic responsibility, and commitment to the 

common good. Ultimately, rethinking Kapitan Pattimura provides both historical insight and 

practical guidance for contemporary Indonesia. His political ideas and anti-colonial ideals 

remain valuable references for cultivating character, strengthening democratic values, and 

inspiring future generations to build a more just, united, and resilient nation while preserving 

the rich cultural heritage and historical identity of Indonesia. 
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