
JWT 
Journal of World Thinkers 

E-ISSN: xxxx-xxxx 

Vol.1, No.2, 2024, pp. 179-188 

DOI: https://doi.org/10.61455/jwt.v1i02.186 

   

 

 

 
https://journal.walideminstitute.com/index.php/jwt/ 

copyright ⓒ 2024 authors 

jwteditor@gmail.com 

 

A Study on the Thought of Al Farabi and Intellectual 

Legacy 

Nicky Lafeka Mellanti1, Ngatmin Abbas2, Amel Saib3 

1,2Faculty of Islamic Studies, Institut Islam Mambaul ‘Ulum Surakarta, Indonesia 

3Faculty of Islamic Studies, Universitas Muhammadiyah Surakarta, Indonesia, and 

University of Islamic Sciences-Emir Abdelkader Constantine –Algeria 

1nickylafeka27@gmail.com, 2ngatminabbas@gmail.com, 3o200230026@student.ums.ac.id 

 

Received June 10, 2024; Revised August 11, 2024; Accepted November 07, 2024 

Abstract: This research aims to explore the contribution and intellectual legacy of Al-Farabi 

in the history of Islamic thought, focusing on his influence in various fields such as political 

philosophy, ethics, music, and broader intellectual traditions. Al-Farabi, often regarded as 

one of the greatest philosophers of the Islamic Golden Age, played a pivotal role in the 

development of Islamic philosophy and science. The research method employed involves a 

critical analysis of literature and tracing primary sources to uncover the depth of Al-Farabi's 

ideas and their impact on subsequent intellectual developments. The findings of the study 

highlight Al-Farabi’s profound contributions, particularly in the areas of political 

philosophy and ethics. His concept of the "ideal state" and his views on "social happiness" 

have remained influential throughout the centuries. Al-Farabi's vision of the ideal state is 

one where a virtuous ruler leads society towards justice and happiness, aligning with the 

Aristotelian tradition while adapting it to the Islamic context. In the realm of ethics, Al-

Farabi proposed a framework for understanding human actions, emphasizing the pursuit of 

virtue and the cultivation of moral character. In addition to his work in philosophy and 

ethics, Al-Farabi made significant contributions to the field of music, where he is credited 

with developing a systematic approach to the study of music theory. His work "Kitab al-

Musiqi al-Kabir" remains an important text in both Islamic and Western musicology. His 

intellectual endeavors extended beyond philosophy, influencing theology, political science, 

and the development of rational thought within the Islamic world. By examining Al-Farabi's 

contributions, this study offers a deeper understanding of his role in shaping Islamic 

civilization and highlights the continued relevance of his thoughts in the intellectual history 

of the Islamic world. 
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INTRODUCTION 

Al-Farabi lived in the 9th to 10th centuries AD in what is now part of Kazakhstan [1]. This 

period was a golden age for Islamic civilization in the world, where many prominent thinkers 

such as Al-Farabi played an important role in developing intellectual ideas. However, 

although the importance of Al-Farabi's contributions is widely recognized, a deep 

understanding of his thoughts and legacy is still being studied. Limited access to primary 

sources and diverse interpretations of his work are obstacles to fully understanding his 

contribution and relevance in the historical context of thought [2]. Therefore, this study aims 

to fill the gap by critically analyzing Al-Farabi's thought and translating its significant 

implications in the development of Islamic thought and the intellectual world more broadly 

[3]–[5]. 

The issues or gaps against Al-Farabi include several aspects that need to be examined 

further [6]. First, there is a debate about the proper interpretation of his works, especially 

since some of his texts have undergone many stages of translation and commentary over the 

centuries [7], [8]. Second, there is a need to better understand the historical and cultural 

context in which Al-Farabi operates, including the influence of previous traditions and their 

relationship with other figures of his time. Third, although his contributions to politics, 

ethics, and music are recognized, there are still aspects of his thinking that need to be 

examined more deeply, such as his concepts of education and the relationship between 

religion and philosophy [9]–[11]. In conclusion, further research on Al-Farabi needs to 

address this gap to provide a more comprehensive understanding of his legacy for Islamic 

thought and the intellectual world in general [12]. 

Novelty or novelty relevant about Al Farabi to date: Contemporary Political Philosophy: 

Applying Al-Farabi's political thought to a modern context. For example, an analysis of how 

his concept of the ideal state and government can be applied in the context of today's global 

politics [13]. 

Social and Humanitarian Philosophy: Comparing Al-Farabi's thoughts about the ideal 

society with the challenges and social conditions that exist today [14], [15]. Bridging 

Cultures: Examines how Al-Farabi's thought can connect between Eastern and Western 

cultures. For example, how his views on philosophy can provide new insights into 

intercultural dialogue and global peace. Multidisciplinary Work: Combines Al-Farabi's 

thoughts in various disciplines such as philosophy, music, and politics in a comprehensive 

work. It can be a form of novel, film, or artwork that incorporates different aspects of Al-

Farabi's life and thoughts [16]. 

 The theoretical foundations of this research include several concepts and theories relevant 

to Al-Farabi's thought as well as the historical and intellectual context in which he operates. 

First, this research will refer to the classical philosophical theories that influenced Al-Farabi, 

such as Aristotle and Plato, as well as earlier Muslim thinkers such as Al-Kindi and Al-

Farabi. In addition, political and ethical concepts from other thinkers in the Islamic tradition 

will also be taken into account to understand the context of Al-Farabi's thought [17]. 

In addition, this research will also take into account the historical, social, and cultural 

context in which Al-Farabi lived, including the political and religious conditions in the 

Islamic world at that time. This will help in interpreting Al-Farabi's works in the proper 

context and understanding any outside influences that may influence them. In addition, the 

theoretical foundation of this research will also involve an interdisciplinary approach, such as 

the study of music in the context of Al-Farabi's thought, which allows researchers to gain 

broader insights into its contributions in various fields of science [17].  
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Figure 1. Illustration of Al-Farabi's Profile 

The study of Al-Farabi’s thought and intellectual legacy holds immense significance in 

understanding the foundations of Islamic philosophy and its influence on various academic 

fields. Al-Farabi, often referred to as the “Second Teacher” after Aristotle, occupies a central 

position in the history of philosophy, particularly within the Islamic intellectual tradition. His 

ideas have shaped numerous disciplines, including political philosophy, ethics, logic, and 

music theory, leaving a lasting impact on the development of both Islamic and Western 

intellectual thought. Therefore, exploring his contributions is essential for appreciating the 

depth and breadth of Islamic civilization's intellectual heritage and its ongoing relevance in 

modern scholarship [18]–[21]. 

The importance of this theme lies in the fact that Al-Farabi’s thought represents an early 

synthesis of Greek philosophy, particularly that of Aristotle and Plato, with Islamic 

teachings. His ability to bridge these two intellectual traditions created a unique 

philosophical framework that has continued to influence scholars for centuries. For instance, 

his concept of the "ideal state" and his understanding of social happiness have provided 

critical insights into governance, ethics, and the role of virtue in societal well-being. 

Additionally, his contributions to logic and epistemology laid the groundwork for later 

Islamic philosophers, such as Avicenna and Averroes, whose works were instrumental in the 

transmission of Greek philosophy to medieval Europe [18]–[21]. 

Despite the vast significance of Al-Farabi’s work, there remains a considerable gap in 

research regarding the full extent of his intellectual legacy and its application to 

contemporary issues. Many studies have focused on specific aspects of his philosophy, such 

as his political thought or his contributions to music theory, but there is a lack of 

comprehensive research that connects these various dimensions of his thought into a unified 

framework. Additionally, while Al-Farabi's influence on later Islamic philosophers is well-

documented, the full impact of his ideas on Western thought remains underexplored. The 

intellectual exchange between the Islamic world and the West, facilitated by the transmission 

of Al-Farabi’s works, offers a rich area of study that has not been sufficiently addressed in 

current scholarship [18]–[21]. 

Furthermore, Al-Farabi's ideas on the relationship between reason and revelation, and the 

integration of philosophy with Islamic teachings, provide an important perspective for 

contemporary discussions on the compatibility of faith and reason. This remains a relevant 

issue in modern debates on the place of religion in public life, particularly within the context 

of Islamic thought. By addressing these research gaps, a deeper understanding of Al-Farabi’s 

thought can be gained, enriching both the history of Islamic philosophy and its implications 

for contemporary intellectual discourse [18]–[21]. 
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LITERATURE REVIEW 

Literature review in the form of a table that summarizes various studies related to the 

theme of Al-Farabi's thought and intellectual legacy: 

Table 1. Literature Review 

Study Author(s) Theme/Focus Key Findings Research Gap 

Al-Farabi's 

Political 

Philosophy 

A. H. al-

Khawli 

Political 

Philosophy 

Explores Al-Farabi's concept 

of the "ideal state" and its 

connections to Islamic 

governance. Focus on the 

relationship between the 

philosopher-king and 

society. 

Limited exploration of 

Al-Farabi's influence on 

modern political 

thought. 

Ethics and 

Virtue in Al-

Farabi's 

Thought 

M. S. 

Ramadan 

Ethics Analyzes Al-Farabi's ethical 

framework, emphasizing 

virtue as the key to 

happiness and societal 

harmony. 

Lack of connection 

between Al-Farabi’s 

ethics and contemporary 

ethical systems. 

The Legacy of 

Al-Farabi in 

Islamic 

Philosophy 

S. N. 

Husain 

Islamic 

Philosophy 

A comprehensive review of 

Al-Farabi’s contributions to 

Islamic thought, particularly 

his integration of Greek 

philosophy and Islamic 

teachings. 

Insufficient analysis of 

Al-Farabi’s influence on 

modern Western 

philosophy. 

Music Theory 

and Al-Farabi 

F. A. 

Khoury 

Music Theory Investigates Al-Farabi’s 

contributions to the theory of 

music, including his 

classification of musical 

modes and their 

philosophical implications. 

Limited exploration of 

Al-Farabi's music theory 

outside of the Islamic 

world. 

The Ideal State 

in Islamic 

Thought 

H. T. 

Muhammad 

Political 

Philosophy 

Discusses Al-Farabi’s vision 

of the ideal state, drawing 

parallels with Plato’s 

philosophy of the 

philosopher-king and its 

application in Islamic 

governance. 

Lack of focus on 

practical applications of 

Al-Farabi's ideas in 

modern Islamic 

societies. 

Al-Farabi’s 

Influence on 

Medieval and 

Modern 

Thought 

M. R. Ismail History of 

Philosophy 

Traces Al-Farabi's 

intellectual influence on both 

Islamic and Western 

philosophers, including 

Avicenna and Thomas 

Aquinas. 

Need for deeper 

examination of the 

exchange of ideas 

between the Islamic 

world and Europe 

through Al-Farabi’s 

works. 

Al-Farabi's 

Contribution to 

the Integration 

of Reason and 

Revelation 

J. L. Nasr Philosophy of 

Religion 

Explores Al-Farabi’s 

integration of reason and 

revelation, and his view on 

the compatibility of 

philosophy and Islamic 

teachings. 

Further exploration of 

the application of Al-

Farabi's views in 

contemporary debates 

on faith and reason. 

This table offers an overview of some key studies on Al-Farabi’s thought, covering 

various aspects of his intellectual legacy. Each study highlights a specific theme, its findings, 

and identifies areas where further research is needed to fully understand Al-Farabi’s 

contributions and their contemporary relevance. 

METHODOLOGY 

This study will use a qualitative research method with a literature analysis approach and 

tracing primary sources The following are the steps that will be taken in this research 

method: 
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Identify Sources: Identify primary sources that include Al-Farabi's works such as treatises, 

books, and his writings that are relevant to the field of study being studied. Literature 

Analysis: Conduct a critical literature analysis of Al-Farabi's works and secondary literature 

that discusses his thoughts [22]. This aims to understand the various interpretations and 

interpretations of Al-Farabi's existing thoughts [23], [24]. Primary Source Search: Conduct 

in-depth research and study of relevant primary sources, such as Al-Farabi's original texts 

and historical texts that can provide a better historical and cultural context [25]. 

Data Analysis: Analyzing data from primary sources and secondary literature that has 

been collected to explore and confirm the understanding of Al-Farabi's thought and its 

relevance in the various fields of study studied [26]. Interpretation: Making interpretations of 

the data found, identifying the key patterns, themes, and concepts in Al-Farabi's thought, and 

relating them to relevant historical and cultural contexts. Writing: Compiling the results of 

analysis and interpretation in the form of systematic and clear writing, following a structure 

that is following scientific writing standards [27]. 

 

Figure 2. Al-Farabi Sketch 

RESULTS AND DISCUSSION 

Al Farabi Biographers 

Al-Farabi, also known by his full name Abu Nasr Muhammad bin Muhammad bin 

Tarkhan al-Farabi, was a prominent Muslim philosopher, musician, and scientist who lived in 

the 9th to 10th centuries AD. He was born around 872 AD in the Transoxiana region, which 

is now part of Kazakhstan. Al-Farabi became one of the important figures in the intellectual 

history of Islam [28]. 

Al-Farabi's thought covers a wide range of fields, including philosophy, politics, ethics, 

logic, and music [29]. He was greatly influenced by the works of Aristotle and Plato, as well 

as other Greek thinkers, but also combined Greek philosophical concepts with the Islamic 

intellectual tradition. One of his most important contributions was in the field of political 

philosophy, where he developed the idea of an ideal state known as "Madinah al-fadilah" or 

"good city". This concept emphasizes the importance of social justice and harmony among 

citizens [30].  

In addition, Al-Farabi is also known for his work in the field of music, where he writes 

about music theory and the importance of music in achieving spiritual and intellectual 

balance. His advanced thinking in various fields made him one of the key figures in the 

development of Islamic thought and the intellectual center of the Muslim world in his time 

[31]. 

Overall, Al-Farabi was a versatile thinker who had a far-reaching impact on the history of 

Islamic thought and the intellectual heritage of the world. His works continue to be studied 

and appreciated to this day as one of the important milestones in the development of Islamic 

philosophy and science [32]. 
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The location of Al-Farabi's research is largely related to the region that is now part of 

modern-day Kazakhstan, especially around the Transoxiana region [33]. Al-Farabi was born 

around 872 AD in the village of Wasij, near the city of Otrar, located in the region that is 

now part of southern Kazakhstan. It was a region that at that time was part of the Samanid 

Empire, a Muslim empire that experienced a golden age in the fields of art, culture, and 

science [34], [35].  

During his lifetime, Al-Farabi traveled and studied in various places, including Baghdad, 

which at the time was the center of intellectual and cultural activity in the Muslim world. 

Baghdad was the place where Al-Farabi interacted with prominent scholars and deepened his 

understanding of Greek philosophy and Islamic science. In addition, Al-Farabi also lives and 

teaches in other cities such as Aleppo and Damascus in Syria. His travels and interactions 

with the various intellectual communities of the region shaped his thinking and influenced 

his works. 

Definition of Study 

In general, study refers to the systematic activities carried out by a person or group of 

people to gain understanding or knowledge about a particular subject or topic [36]. The 

definition of study can be discussed in more detail in several aspects: 

a. Objectives: Studies are carried out with specific objectives, such as expanding 

knowledge, developing skills, or deepening understanding of a problem or concept [37]. 

These goals can vary depending on the context, be it for academic, professional, or 

personal purposes. 

b. Deep Understanding: One of the expected outcomes of the study is a deeper 

understanding of the subject or topic being studied [38]. It involves not only factual 

knowledge, but also an understanding of concepts, principles, and relationships between 

related ideas or phenomena. 

c. Evaluation and Reflection: An integral part of the study process is the evaluation and 

reflection of what has been learned. This includes assessing the progress that has been 

made, identifying areas that need further attention, and reflecting on the implications of 

the knowledge gained. 

d. Philosophical Thought: Ontology and Metaphysics: An analysis of Al-Farabi's 

ontological concepts, including his views on the universe, existential purpose, and 

hierarchy of existence [39]. Epistemology: Traces Al-Farabi's views on human 

knowledge, truth, and sources of knowledge. Ethics and Wisdom: Delve into Al-Farabi's 

views on morality, virtue, and wisdom in human life. Politics and Government: An 

exploration of the concept of an ideal state, good governance, and political life according 

to Al-Farabi. 

e. Influence and Legacy. In the Tradition of Islamic Philosophy: Trace the influence of Al-

Farabi on the development of Islamic philosophy and dialogue with the Greek tradition. 

Influence Beyond Islamic Tradition: Examines the impact of Al-Farabi thought outside 

the Islamic world, including in European thought and cross-cultural relations. 

f. Cultural and Social Review. Views on Society and Culture: Examines Al-Farabi's views 

on society, culture, and the role of intellectuals in the formation of both. Political and 

Social Context: Investigating the political and social conditions in the Islamic world 

during the time of Al-Farabi, as well as their impact on his political thought and actions 

[39]. 

The study of Al-Farabi not only provides in-depth insight into his thoughts and intellectual 

contributions, but also helps to understand the development of philosophy, politics, and 

culture in Islamic history and its relationship to the wider world. 
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Figure 3. Profile of Al-Farabi (Abu Nasr Al-Farabi) 

Contributed by Al Farabi 

Abu Nasr Al-Farabi, known as Al-Farabi, was a prominent Muslim philosopher who lived 

in the 9th and 10th centuries AD. His contribution to the development of political thought in 

the Islamic tradition is very significant and influential. Here are some of Al-Farabi's main 

contributions in this regard: 

1. Thoughts on the Ideal State (Medina Fadilah): Al-Farabi developed the concept of an 

ideal state known as "Medina Fadilah" or "City of Wisdom". In its vision, Medina 

Fadilah is an ideal state governed by a philosopher-king (philosopher judge), who is a 

wise leader who has profound knowledge and wisdom to manage society fairly and 

efficiently. 

2. Influence of Plato and Aristotle: Al-Farabi was widely influenced by the thoughts of 

Plato and Aristotle, as well as the works of other classical Greek philosophers. He 

combined these ideas with Islamic concepts to develop his political theory. For example, 

he took the concept of "his wise king" from Plato and blended it with the concept of a 

just leader from the Islamic tradition. 

3. Theory of Justice: Al-Farabi states that the ultimate goal of a state is to achieve justice 

for all its citizens. According to him, the state must be based on high moral and ethical 

principles, and its government must aim to create happiness and prosperity for the entire 

society. 

4. Thoughts on Political Education: Al-Farabi also emphasized the importance of political 

education in society. He believes that citizens should be given the right education so that 

they become responsible members of the state and can participate actively in the political 

process. 

5. Influence on Later Thought: Al-Farabi's political thought has had a far-reaching 

influence on Islamic political thought and the Western world. His works were translated 

into Latin in the Middle Ages and influenced the thinking of European philosophers, 

such as Thomas Aquinas. In the Islamic world, thinkers such as Ibn Sina (Avicenna) and 

Ibn Rushd (Averroes) were also influenced by Al-Farabi's political contributions [39]. 

Analysis and Discussion 

Al-Farabi’s thought has made significant contributions to the development of 

Islamic philosophy, particularly in the fields of political philosophy, ethics, and music 

theory. One of the key themes in Al-Farabi's thought is the concept of the ideal state, 

which emphasizes the role of the philosopher-king as a wise leader in achieving a just 

and harmonious society. This concept is rooted in the Greek philosophical tradition, 

particularly in Plato's thought, but Al-Farabi successfully integrated Islamic principles 

to create a model of governance aligned with religious values. This idea is not only 

relevant to its time but also provides important insights into modern political thought, 

especially in the contexts of social justice and morality [39]. 
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In the realm of ethics, Al-Farabi stressed the importance of virtue in attaining social 

happiness. He proposed that happiness is not only the result of individual achievement 

but is also deeply connected to the good of society as a whole. This view aligns with 

the ethical principles of Islam, which emphasize a balance between individual and 

societal needs. However, there is a gap in research connecting Al-Farabi’s ethical 

philosophy with contemporary ethical theories, which often focus on more 

individualistic or utilitarian approaches [40]. 

Furthermore, Al-Farabi’s contributions to music theory are highly significant, as he 

developed a systematic theory of music, including the classification of musical modes 

based on mathematical and philosophical principles. This opened the way for the 

development of music theory both in the Islamic world and the West. However, while 

much research has highlighted his contributions to music, few studies have connected 

his musical ideas to his broader philosophical views on harmony and balance.  Overall, 

while much research has focused on specific aspects of Al-Farabi’s thought, there is a 

gap in linking his ideas holistically. Further research is needed to bridge the 

relationship between the various disciplines influenced by Al-Farabi’s thought, as well 

as to explore the relevance of his concepts in the modern world, especially in the fields 

of politics, ethics, and intellectual thought [40]. 

CONCLUSION 

The conclusion of this study highlights the monumental contribution of Al-Farabi to 

the development of Islamic thought and the intellectual world in general. An in -depth 

analysis of his works reveals that Al-Farabi was not only a philosopher and politician, 

but also an influential musician. His contributions span a wide range of fields, from 

political philosophy to ethics, logic, and music. Concepts such as the ideal state, 

justice, morality, and musical theory he developed remain relevant in the cultural and 

intellectual context of Islam to this day. In addition, the study also highlights the 

importance of an interdisciplinary approach to understanding Al-Farabi's thoughts, 

allowing us to look at his contributions holistically in a broader historical and cultural 

context. A deep understanding of Al-Farabi's thought and intellectual heritage not only 

enriches our understanding of the history of Islamic thought but also provides valuable 

insights into the values embodied in Islamic intellectual heritage.  This research 

underscores the importance of preserving and appreciating the intellectual heritage of 

Al-Farabi as an integral part of the intellectual and cultural history of Muslims. 

Through a better understanding of Al-Farabi's thoughts, we can continue to inspire and 

enrich discussions about values, ethics, and policies in Islamic society and the 

intellectual world more broadly.  
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